; (59) 
' the Churchof Chriſt, by the Diviſion, and Separation 
which they are engaged mn R - 

To conclude, if in any Inſtance, that Famous Pre- 
capt of the Apoſtle, of proving all things, and hold- 
ing faſt that which is good, do Oblige Chriſtians ; it 

C _— in this. If ever it be a Mans Duty to: 
 fatisfie himſelf, about the goodneſs, and Lawfulneſs of - 
a thing, thathe is-apt to doubt of ; it is certainly in* 
the Cafe, where his-Superiours have laid- their Com- . 
mands upon hint: For there he cannot diſobey with- 
ont Sin ; unleſs he carraſſure himſelf that he'hath done 
all that he can; to reconcile their Commands with his- 
Duty to God ; but upon” the beſt means he hath uſed ,- 
he thenvirreconcileable:: For a Man' to difobey _ 
till he has done this, is an unwarramable thing, and in” 
the Caſe that 1 now ſpeak of, it is -n0 leſs thanths Sin 
of Formal-Criminal Schiſm.- 
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' Doubting Conſcience. 


Have in a former Diſcourſe ſpoken to the Caſe 
of thoſe Diſlenters who ' ſeparate from the 
Eſtabliſhed Church for this Reaſon, That they are 
Perſwaded that they cannot Lawfully joyn in 
| our Communion. I now come to ſpeak to the 
Caſe of thoſe who ſeparate from us for a leſs Rea- 
fon, viz. Becauſe they Doubt whether they may law- 
fully Communicate with us or no ; and ſo long as 
they thus Doubr, they dare not come near- us, be- 
cauſe they fear -they ſhould ſin againſt God, if they 
ſhould do any AQtion with a doubting *Conſcience, 
''To this indeed a ſhort Anſwer might be given 
from the former Diſcourſe, and thatis this, That let 
the Obligation. of a doubting Conſcience be as great as 
we can reaſonably ſuppoſe. it,” yet 'if Communion 
with our Church as it 1s Eſtabliſhed be really a Du- 
ty, then a Mans Doxb?s concerning the Lawfulneſs 
of it, will not make it ceaſe tobe ſo, or juſtifie his Se- 
paration from it. For if a Mansſetled Perſwaſion, that an ' 
Aftion is unlawful, will not ordinarily acquit' him 
from Sin if he omit _ Action, fuppoſing Gods 
Law 


(=) | 
Law hath commanded it (as I there ſhew'd); muck 
lefs will a mans bare. Doubt concerning the Lawful- 
neſs ug an Aion, juſtifie his Omiſſion of "it in ſuch 
a Cale. | - 

But beeanſe this Anſwer ſeems rather to cut the 
Knot, than to unty it ;z it is my meaning. in he fol- 
' lowing Diſcourſe, particularly to examine and dif- 
cuſs this Plea of a Doubting Conftience, 2nd to ſhew 
what little force there is in it to - keep any man 
from Conformity, that would otherwiſe Conform. 
Hoping that ſome Reader whoſe Caſe this is; may, 
by what he here finds offer'd toward his ſatisfa&tion, 
either be prevail'd with. to lay afide his Doubts in 
the matter of our Communion, or at leaſt be cag- 
vinced, that it is more reaſonable and fafe to comme- 
nicate with us doubting as he doth, than to com: 
nue in ſeparation. from us. + a 
. In handling this Caſe of a Doubting Conſcienca, L 
ſhall obſerve the fame Method I did in the former 
Diſcourſe, becauſe indeed I cannot think of a better. 
That is, I ſhall endeavour to give an account of theſe 
four things: © =D | | 


'T. Of the Nature of a Doubting.Conſcience, and how 
| it- is diſtinguithed from the, other Kinds of 
Conſcience... . | 
IT. Of the Rule of a Doeubting Conſcience, or what 
Meaſures .a. man. is to, proceed: by for the de- 
termining :himfelf in a doubtful Caſe. 
HI. Of-the Power that Zumane Laws, Eccleſiaſtical 
or. Civil, have to Over-rule a mans Doubts 
any matter. | 


IV.. Of the Authority . of a Daubting Conſcience, 1.e. 
| Whether at all, or how far a man is 0/liged 
_ by 4 


\ 


Theſe 


(3) 
. Theſe four Heads do, I think, take in all the 
Difficulties that are in the Caſe of a Doubting Con- 


_ - 4. I begin with the firſt Head, The Nature of a 

Doubting Conſcience. In ſpeaking to which, I ſhall 
Treat of theſe three things. 1. Of Dondting in ge- 
geral. 2. Of ſuch Dowdrs as do affe&t or concern x 
Mans Conſcizuce, 3. Of the Difference. between the 
Doubting Conſcience, and; the Scrupulons. 

r. As to the firſt of theſe, which is concerning the 
Nature of Doaubting in general, we may take Notice, 
That a man is properly faid' to Joubr, when he can» 
not give his Aſſent to either, part of a Contradifion, 
- that 1s, cannot make a Judgment whether the thin 
he is conſidering, be fo, or be not fo; but throug 
the equal, or at leaſt fair probability that is on both 
ſides of the Queſtion, continues irreſolute and unde- 
termined; now, perhaps, he'thinks this Side the more. 
_ probable, and by and by the other, but he is uncer- 
tain: as to both, and cannot fix upon either. 

So that a Doubting Mind is not moreuſaoally than 
properly, reſembled to a Ballance, which by Reaſon _ 
of the equal Weight which is put into both Scales, 
is not caſt on either ſide, but hangs in fame 
Poſture; or waves up and down, without cither Scale 
coming to the bottom. | | 

Nevertheleſs, in a doubtful Caſe, a man may lean 
more to one ſide of the Queſtion than the other, 
and yet continue doubtful ſtill, Juſt as there may 
be ſo much more Weight put into one Scale than 
the other, as will be fufficient te incline the Ballance 
more to that ſide; while yet that Weight is not fs 
conſiderable as to be able perte&ly to tura it, fo as 
® carry down the Scale to the uſual mark of Down- 


Weight,. and there to ſettle 1t. | 
| B 2 ' There 


C4) 
- There: is indeed (this difference: between-theſe two 
things, that a 'Ballance througi the exa& equality of 
the Weights put into each Scale, may be fo poiſed;as' to 
hang perſedaly in: 2quil:brio, without /inclination either 
way, and' continue [ſo to do':: bur-it will be- diffi. 
cult, if not impoſſible, to put a Caſe or-a- Queſtion, 
where a mans Mind, after all things conſidered, -is fo 
perfetly indifferent to. both ſides. of it, as not to'be 
more inclined to chuſe: one, than the other,,, © 
When once there appears ſo much more:Evideaceion 
one ſide of the doubtful Caſe, that the Mind is enabled 
to determine it ſelf, and to give a ſettled afſent on that 
fide, then the man ceaſeth to doubt any longer; for 
that which was a Doxbt before; is now turned into-a 
Perſwafion. - And if it be a Caſe wherein Conſcience'is 
concern'd, that which was before a Doubting Confei- 
ence, is now-changed into a Reſolved Conſcience, Here, 
to reſume our former Compariſon, the Ballance no long- 
ex hangs in @qz/ibrio, or moves unſetledly this. way 
-» that way, but is plainly turned: and fixed on one 
Co | 
It is true, in this Caſe a man. doth not always de- 
termine himſelf with the ſame degree . of Perſwaſion, 
or Satisfaction to his own Mind. Sometimes the 
Evidence is fo ſtrong, as to command an entire Afſent 
of his Underſtanding ; an Aſſent fo full, that it hath 
not the leaſt mixtureof doubtfulneſs in it ; and this 
we call an Aſſurance, or a fall Perſwaſion. At. other 
times, the Evidence may be of force enough -to gain 
an Afſent, but yet not ſo ſtrong an Aſſent as to-ex- 
clude all Doubt of the contrary ; and this kind of Af- 
ſent we: call an Opinzon, ora probable Perſwafion, And 
ſomething like this we may obſerve in- the Ballance : 
The Scale that preponderates,. is not alwayes carried 
down with the ſame Force and: Briskneſs ;; but _ 
ng ' 


uy 


| Saks 
. - Pa <. 
ks ey nt 
Hliog'as: the Weightrthat (turns: che Balkints iscgregter” 
_ or lefs) ſovin:ipropettion it tray plainly be? diſcerd'd 
that! the:!Statpteſtondyukhor>mareſtrongly:andminibs 
y,or-more? web khoand flewly;!: Bur ſif1Him both 
aheſe Cafes; thorman harts formed: a :Fadgment of the 
Point ;: the Ballance'is turned; :4ad | where (lever [this 
happens; there'/is:an:end &ficthe Donbe or 2Zquili4zp> 
«n, and! conſequently if titbe in a Cate' that? concertis 
amans:Conſaense; 'it ceaſes to be any longer a Doubt 
ing! Conſciencs, ''and' becomes refolved and” 'derermis 
ned, though :perhaps/ not: fully ſatisfied. and free from 
all kind ot doubt and ſcruple about ' that- thing: - -- 
--:2; And thos much of Doabting in general. I'now come. 
to. conſidet it'with Reſpe& to Cofcience, i, eto enquire 
How far, or in'what:Cafes a mans Confrience is: af: 
fed with his Doubts 2 Which is our ſecond. Point 
under this Head. | | 
.;There are a thouſand Caſes'in which a-man 'may 
be doubtful, as to which his Conſcience: -ſhall be no- 
way- concerned. A mans [Doubts may ' indeed be as 
various as are'the Objz:ts he” hath 'to conſider, . and 
to make a- judgment of ;- and therefore unleſs we will 
fay, that: every thing that a' man. thjoks- of,-or faith} 
or:doth, -affes.” his Conſcience, we 'muſt” not "ſay 
that every Doubt doth | "+ 104 -« 
 Asa mans Conſcience is not touched; norafte&ted with 
any thing. but his- own Adtions:;. ſo: neither do. 4 
mans Doubts affe& or touch his'Conſcience *any- furs 
ther than they concern his Actions. Sor that! Doubrs 
about matters.of meer Specalation, (as' whether ' ſuch a 
Propoſition be true or. falſe,). and likewiſe Doubrs 
about” matter 'of Fa#; (as, whether ſuch a- thing was 
done' or. not done, ):which do not relate-to the Govern- 
ment- of -a' mans own Attions, theſe doubts do not 
eoneern his Conſcience. - " 7 OSU 


AS» 
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| - As "2; mans Conſcience is- not | alefted with his 


own Actions uader any other ;Notion,. or ; Conſide- : 


-ration, than only. as : Gods, Law':is to regulate 'them, 
viz. as: they. are either commanded” by- that” Law, or 
forbidden by it: ſo:neither do a. mans Doubts con- 
: cerning his Aions affe& his Conſcience any farther, 
. or upon-afy- other account, than only; as Gods Law 
.may be tranſgreſied by doing or net.:doing: the Ati. 
-on he doubts of; that is, as he may fin againſt God, 
either by omitting the Action when Gods Law hath 
commanded it, or by doing .it- when Gods Law hath 
forbidden it. | | 
So that in all doubtful Cafes, where a man appre- 
hends no danger of tranſgreſſing Gods Law, whe 
-ther he doth the Action he doubts about, or doth 
it not, there his Conſcience is not properly con 

. cerned. | 
And this is ſo true, that :though we-ſhould ſup- 
poſe one ſide of the Action in queſtion to be-really, 
-all things conſidered, more expedient and more eli- 
-Eible than the other, yet ſo long as we are fatisfied 
that we may without breach of Gods Law chuſe ei- 
-ther ſide, we are.pot concern'd in Conſcience to chuſe 
that fide which is the moſt expedient, or the moſt elj- 
-gible. For the truth of this, beſides the reaſon of 
-the thing, we have the authority of St. Paul, who 
when this. Caſe was propoſed to him, Whether it was 
better for the Chriſtians in thoſe times to marry, or 
got. ta matry: 2 he thus. reſolves it, That though in- 
deed, as things then ſtood, it was better not to mar- 
ry, 'yet they might do. what they would ; for if 
they did marry, they ſinned not: and though (as he 
' ſaith) be that gave. nat: bis Virgin in marriage did bets 
ter | than the that gave her. in. marriage; yet he allowes, 
that he that gave her in marriage did well, and 
- con 


I 


conſequently did aft with a good Conſcience, Y7d« 
x Core 7. | ORE 4 ; 
4, From what hath been ſaid, we maybe able togive 
s'clear account: of the Nature of a Doubting Conſeience; 
and to diſtinguiſh it from the other ſorrs of Conſe: 
ence ; particularly, that which they call the Scraps- 
. ons; which is — OO this Head. 5 | 
Conſcience 1s Hy, though how pro T will 
not now diſpute,” xy Coner whey theſe oc Kinds, 
the Reſobved, the' 'Scrupulous, and*the Dogbting. ©" 
When we ſpeak of & Refolugd Confcience, ever 

body knows that we mean no- more by that Phraſe 
than this, that a man is fatisfied and refolved in his 
own Mind, concerning the ation he hath. been 'deli- 
berating upon, -v/z. that he is bound to''ds it, as being 
8 Duty ; or that he s bound" to forbear it, as being. 
a Sin; or, that he may either do it, or forbear it, as 
beivg an- Zndifferent ation, neither commanded, not 
forbidden by God: ' Now this Perſwaſion, if it be 
according to the Rule of the Divine Law, we call 
it a Right Conſcience. If it be contrary' to © thar 
Rule, we call it an Erroneous Conſcience: But of this 
we need ſpeak no more here, ſince it -was the 

whole argument of the former Diſcourſe, - 
- As "for the - Scrupulons Conſcience, as that is made 
4 diftin& ſort 'of Conſcience from the Reſolved and 
the Doabting, we may thus define it: 7? 79a Con- 
ſeience in ſome meaſure reſobved, but yet accompanied with- 
a Fear of atling -according ts that Reſolution... It is 
the! unhappineſs of a great many, - that ' when they 
are pretty well' ſatisfied in their Judgment coneern- 
ing this or the other Point, which» they made a 
Matter of Confeience, and have nothing conſidera- 
| ble ro Object againſt: the * Evidence that 'is given 
chem, but on the contrary ure- convinced that they 
, | ought 
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Aght,-or that they may lawfully. AQ thus or thus ; 


Yet for all that, {when they come to at, they arg 
very -untafie, and- make'a; World of Difficulties, , Not 


- that. there :is any new Reaſorappears that can; pretend 


tounſttle, much lefs overthrow the Grounds of their 
firſt -Detetmination: : But only their unaccountable_ 
Fears miſt paſs for Reaſons. | This now is to have 
a $crupuloys Conſcience: in _'the- proper Senſe. 
"But a Doubting ; Qonſcience;; (which 1s / that, we are: 
now concerned: in;) though:\in- Common Speech it 
be often - confounded with. the Scrupilous, 1s quite 
diflerent from. both-theſe ſorts of Conſcience... For in 
both: tlioſe' a man is ſuppoſed to; have;paſſed a Judg- 
hed cin, þis! own Mind whetheri the Aftion | before 
him. be adcording!to;Gods Law, or- againſt.it. But: 
in; 'the: Caſe of-a .Dowbrivg Confrience, it appears from 
what I-have, ſaid, that a man bath .not, nor cannot, 
{o-:long' as he-doubts, maks any Judgment at all, bur 
4s uhcertain-'as.fÞ.-both' ſides; having; as he thinks, 
as2many Argaments' ©Þ incline him; one way, as; the 
other ;:and- when onee he comes --to\ have - ſo much 
Evidence as to.create a: Perſwaſiov or Opinion 0n-'one 
ſide, then he -ceaſeth to have a.Daudting Conſcience. 
So that the;/Trye | Nefiaition of a Deabting, Conſci;, 
ence; as it-:is commonly. .called, is. this. .. The Saſpence 
of a mans Fhdgment in a:Queſtion. about . the Duty or. 
the Sin of 'an Afion, occaſioned by , the Equal (or near 
Equal) Probalities on, both ſides. - | 


. And likewiſethe true Difference between. a Doubrivg, 
a Reſotved; and a Scrupulons: Conſcience, | is this ;_ That 
the-Reſolved Conſcience is ſatisfied” about its Point, 
gnd .a&s confidently, at leaſt chearfuly: - The Scrupulous 
'Eonſcience is likewiſe. fatisficd in-. the-. general, but 


either dares. not-a&,,qr; ads; fearfulg: : The Doubring 
Gonſeience is; not .fatisficd as all, for the Point .be- 
I. 1272 lore 


(#/ 
fore it is ſtill a Quetion; of which it can make no 
Judgment, no. Reſolution, becauſe of the equal ap- 
pearances of Reaſon on both ſides, 

This is a plain account of the Doabting Conſcience. 
But after all, it muſt be acknowledged, that this which 
we call a Do«bting Conſcience, and which we have 
been all this while diſcourſing of, is, truly and ſtri&- 
ly ſpeaking, ſo far from being any particular fort 
or kind of Conſcience, as we have hitherto ſuppoſed 
it, that it is no Conſcience at all. | 

Conſcience, as we have often ſaid, is a Mans Mizd 
making a Judgment about the Morality of his Ah 
ons But that which we are now talking of, is a 
mans Mind making no Fudgment as to that Point, but con- 
tinuing wavering and undetermined. Now how a 
mans Judgment and his no Judgment, which are the 
Contradictories to one another, ſhould agree in the 
ſame Common Nature of Conſcience, is not eafie to 
be underſtood. The Truth is, by the ſame Logick 
or propriety of Speech, that we ſay a Doubting Con- 
ſcience, we may alſo if we pleaſe ſay an unreſolved 
Reſolution, or a Perſwafron without an Aſſenrt. But 
however, becauſe Uſe hath given the Name of Con- 
ſcience to the Doxbting Mind; and becauſe Confci- 
ence is ſometimes really concerned about Atting in 
Doubtful Caſes, I chuſe to follow the common way 
of ſpeaking. : 

II,” I now proceed to our Second general Head, which 
is concerning the Rule of a Doubting. Conſcience. 

In ſpeaking to this, I ſhall do theſe two things. 
viz, I ſhall ſhew, ut 

Firſt, What kind of Rule we here ſpeak of, that 

is, which Conſcience needs in a Doubtful Caſe. 

Secondly, What that Ru/e is, or wherein it-doth 

conſiſt. ; | 


| S | I. AS 


( 10 ) _ 
x As to the firſt 'of theſe. When we ſpeak of. 
the Rule of a Doubting Conſcience, we do not mean \ 
ſuch a Rule by which a man ſhall be enabled to 
refolve all his Doubts concerning every Point, fo 
as that he ſhall ceaſe to doubt any longer concern- 
ing that Point : But we mean only ſuch a Rule by 
which a. man may be directed how to determine | 
himſelf in every Doubtful Caſe, ſo as to act with a 
fake Conſcience, whether he can get rid of his Doubts 


- or nor. 


There 1s juſt as much difference. between theſe two 
things, as there is between Doubting, for Inſtance, 
whether a thing in general be lawful, or not lawful; 
and Doubting what I am to do in a particular Caſe, 
where I doubt of the Lawfulneſs of the thing. The 
firſt of which Doubts, the Caſuiſts call a Speculative 
Doubt, the other a Pradlical. | 

It is plain, that a man may often very eaſily come 
to a Reſolution. of this latter kind of Doubt; that 
is, be very well ſatisfied what ir becomes him to” 
do as to this prefent Action, without being able to 
reſolve his Doubt of the former kind. 

- Thus, for inſtance, a man may not be able to 
reſolve this Queſtion, Whether it be lawful or 
not lawful to play at Cards or Dice 2 which is the 
ſpeculative doubt, as the Schools call it: But he may 
be very able to reſolve this Queſtion, What is mot 
reaſonable for him to do in the Caſe of ſuch a Doubt 2 
Again, a man may not be able to reſolve this Doubt, 
Whether the preſent War in which his Prince is in- 
gaged, be a juſt War or no? But yet he may-beve- 
ry well- able to fatisfie himſelf as to the practical 
Doubt ; that is, What is his Duty to do in caſe. his 
Prince command him to ſerve in that War, concern- 
ing which he doth thus doubt - | 

Now 


| ( 11 ) 

. Now it is the Doubts of this latter kind, theſe 
. Pradtical Doubts, as they are call'd, that Conſcience 
" s direAly and immediately concerned with, and con- 

ſequently, for the reſolving of which, it chiefly needs 

a Rule to dire& it. For it a man can but get fatiſ- 

fied what is moſt agreeable to his Duty to do, 

as to the preſent Aftion he- doubts about, it is no 
g-eat matter as to his Conſcience, whether he can 
get his*General or Speculative Doubts about that AQi- 
on reſolved or no. Theſe kind of Doubts, if they 
cannot be Reſolved, muſt be Over-ruled. 
The truth. is, it is a very idle thing ior men to 
talk, that a man muſt do no Aion, till all his Doubts 
about it be refoived. Thus far we grant 1t con- 
 cecrns him, that his Doubts ſhould be reſolved, v7z. 
That he ſhould be fatisfied in his owa mind, that *' 
that ſide of the Action he determines himſelf to, 
is, all things conſidered, the more fit and reaſonable 
to be choſen: And to dire& a Man in making ſuch 
a Choice, is our principal buſineſs under this Head. 
But if it be meant, that a Man muſt fo reſolve all his 
Doubts about an Action, as to ſee clearly through 
all the Speculative Points which occaſion his Doubts, 
ſo as to be able to- untie all the Difficulties which 
efore entangled his Underſtanding, and from Intrin- 
ſick Arguments, drawn from the nature of the thing, 
to pronounce concerning the merits of the Queſtion : 
I fay, if this be their meaning, there is nothing 
more abſurd than to fay, That a man 1s not 
to do an Action till he has reſolved or depoſed 
all his Doubts about it. * 

For \in many Caſes this is utterly impoſſible to 
be done; the perſon concerned perhaps having no 
ſufficient Means for the obtaining ſuch a Reſolution 
of his Doubts as we ſpoke of; or if he had, the 
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Caſe may be ſuch as will not- allow hin» ſuf-. 
ficient time of Conſideration- for the doing it; for 
he muſt either act or not act preſently ; and he is in 
equal Perplexity, both as to the one, and as to the other. 
What now in ſuch a Caſe can- a Man poſlibly -do 
more than this?» wiz. by his own Reaſon, and the 
advice of his. Friends, to get ſatisfied what 1s moſt 
reaſonable, and moſt agreeable to his. Duty, for him 
to do in the preſent Circumſtances, and. to- proceed: 
accordingly ;. for as for other kind of Reſolution of 
his Doubts, as things ſtand with him, he hath not 
the leaſt: Proſpect of it. = 

And. indeed, when all is faid, we ſee de fadfo that 
this is the uſual way of proceeding among Men, ever- 
thoſe that are vgry Honeſt and Conſcientious, I 
dare ſay, if we take all the Doubtful Caſes that 
happen ; where there is-ene Caſe in which a Man: 
proceeds. to Adtion. upon ſuch a Reſolution 'of his 
Doubts as we before ſpoke of, there are ten Caſes 
where the Doubt is over-ra/ed, and the Man proceeds 
to Action without ſuch a Reſolutian ;- ſitting down: 
ſatisfied with this, that though he cannot anſwer 
the Difficulties . on- both ſides, yet, all things conſfi- 
dered, it is. moſt reaſonable for him, in the preſent 
Circumſtances, to a& thus, rather than otherwiſe ; 
for this he takes to be moſt agreeable to his Gene- 
ral Duty ; or this is that which Wiſe and Good Men, 
whom he hath conſulted, do adviſe him to. 

And now having ſufficiently explained- what kind of 
Reſolution of Doubts that is, which a Mans Conſcience 
ſtands in need of in order. to his acting -ſafely in a 
doubtiul Caſe, - LS 

IT. I come now to the ſecond Queſtion upon this 
Head; which is, What that: Rale is by-which we 
are to. proceed in thus Reſolving our _—_— or 
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determining our ſelves to one fide or other, in any” 
Doubtful Caſe that happens to us. «+» 

In anſwer to this Enquiry, I ſhall do theſe two 
things. Fir/t, 1 fhall give ſome account of the Ge- 
reral Rule by which a Doubting Conſcience is tobe 
guided. Secondly, I ſhall apply this General Rule to 
the ſeveral Heads, of Doubtful Caſes wherein a mans 
Conſcience may be concerned : That ſo .every one 
may be furniſhed with fome Principles, for the de- 
termining himſelf in any Matter—concerning which 
he happens to have a Doudr. 

rt. As to the firſt of theſe, Whoever hath Conſi- 
dered what we have before ſaid, will/eafily be per- 
ſwaded, that nothing ought to turn the Ballaxce 
in a Doubtful Caſe, but the greater Weight of Reaſer- 
. on one fide than the other, For ſince the very 
Notion of Doubting, is the ſuſpence of a mans Fudg-- 
ment in a (Queſtion, mupoy' account of the equal ap= 
pearances of Reaſon on both ſides of it : It 1s plain, 
that that which is to ſettle the Judgment, and to de-. 
termine the Doubt can be nothing elſe but this, viz. 
That, after all things conſidered, there doth appear 
oreater Reaſon to Iye on this ſide of the Queſtion, . 
than there doth on that. So that the General Rule 
of a Doubting Conſcience, and from which the meg- 
ſures of reſolving all particular Caſes are to be taken,can- 
not be laid down atherwiſe than thus. viz. That 
in all Doubtful Caſes, that fide which, all things duely. 
confidered, doth appear more reaſonable, that is to be 
choſen. \ 

I am not-ignorarit that the Caſuiſts have uſudily 
propoſed this Rule in other, Terms. wiz. That inal 
Doubtful Caſes the ſafer fide is to be followed. But I 
do purpoſely avoid the expreſling, i becauſe of. 
the. uncertain meaning of the ſafer fide For _ | 
ng 
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ding as that Word is expounded, (as it may be expoun- 
ded different waies), ſo is the Rule fo worded true 
or falſe. L 

If we take ſafety in the ſtrict and proper Senfe, 
and as it is indeed uſually underſtood, viz. as it is 
oppoſed to any Hazard or Danger : it 1s fo far from 
being an Adxquate Rule of a Doubting Conſcience, 
in all Caſes to follow the ſafer fide, that in many 
Caſes it will be very unadviſable ſo to do. 

Sure 1 am, that in Doubtful Caſes which concern 
the Civil Life, no Wiſe man doth alwaies make this 


- a Rule to himſel” We ſee a hundred Inſtances eve- 
* ry day, where men venture upon the leſs ſafe and 


the more hazardous ſide, upon the account of other 
Reaſons and conſiderations, which they think ought 
more to prevail with them. 

It is certainly, in general ſpeaking, more /afe 
(that is, more free from hazard or danger) to Travel on 
Foot, than on Horſeback; to ſtay at home, than to 
go into Foreign Countries; to Traffick by Land, than 
to venture ones Stock on the uncertain Seas. But 
yet for all this, the conſideration of the Eaſt and 
Expedition that is to be had in the firſt Caſe, and 
the Improvement and Benefit that is to be hoped for 
in the ſecond, and the Gain and Profit in the laſt, 
do we ſee every day overballance the conſideration 
of Safety in theſe Caſes, and determine a man not to 
that ſide which is freeſt from Danger, but to that 
which is more Convenient, or more Z/efu!, or more 
Advantageous. 

And thus it 1s likewiſe as to thoſe Doubrful Caſes 
wherein a mans Coxſcience. is concerned. I ſuppoſe 
that when we ſpeak of the /afer fide of any Attion 
with reference to Conſcience, we generally mean that 
ſide on which there appears the leaſt Z7azard or 
Res | ; Danger 
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Danger of tranſgreſſing any Law of God. But now 
in this Senſe of /afety, I do not think that it is al- 
ways 2 good Rule, for a Doubting Conſcience: to 
chuſe the ſafer //de: On the contrary, I think, that _ 
if the Rule. be thus put, and thus underſtood, it will 
often prove a Snare to a mans Mind, and rather en- 
tangle him further in Difficulties, than help him out 
of them. 

If it was receiv'd #s a Rule, That a man is in all 
| his Actions to keep himſelf at the greateſt diſtance he 
can from the Danger of ſinning, (which is the No- 
tion of ſafety I here ſpeak of), I dare ,fay, there are 
very few Perſons that converſe much 'in the World, 
but have reaſon, almoſt every day, tocall themſelves 
to account for tranſgreiling this Rule. For they do 
every day ingage. in - ſuch Actions, in which they 
cannot but acknowledge tifit they do expoſe them- 
ſelves to a greater danger of ſinning, than if they 
had not ingaged in them. 

Thus, for inſtance, what man is there among us - 
who, although he know himſelf to be prone enough 
to the ſin of /ztemperance inating or drinking when 
Temptations are offered, and accordingly for this 
reaſon doth moſt ſeriouſly ſet himſelf againſt . this 
particular ſin; yet makes any great Scruple of go- 
ing to Feaſts and Entertainments when he 1s invited 
by others; nay or of making them himſelf, when 
Decency ' or Civility, or the ſerving any of his Tem- 
poral affairs doth require him ſo to do? But yet it 
is certain, that by thus doing, he runs a much grea- 
ter Hazard of falling into the ſin he fears, than if he 
ſhould forbear all ſuch Occaſions or Temptations of 
Intemperance. | 

Many other Inſtances which daily occur in Hu- 
mane Life might be given, wherein good men, nay 

$ | even 
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even the beſt of men, do for the fake of their By. 
- ſineſs, or other Laudable Deſigns which they think 
fit to purſue, frequently venture to expoſe them- 
ſelves to ſuch daygers of ſinning as they might have 
avoided ; and this without any Repr from theix 
own Conſcience, or any Cenſure from other Men. 

The truth is, God hath no where commanded us 
to avoid all poſſible danger of /inning, but onely to 
avoid all fn when we are in Mnger, It 1s enough 
for the ſecuring a' mans Duty, that ' he doth not 
tranſgreſs the Laws of God in any Action that he 
takes in hand : But it is not required that he ſhould 
in every -inſtance of his Converſation, preſerve him- 
ſelf from the utmoſt poſſibility, or, (if you will). 
Danger of fo doing. For - upon this Suppoſition, it 
would be impoſtible for one to live like a man of 
'this World, and perform the common Offices of - 
' Civil Life, and much more to live to any great pur- 
poſes for the ſerving his Generation. Indeed the 
Reſult of all would be, That whoever would approve 
himſelf to be truly Religious and Conſcientious, muſt 
abandon all Sectilar Afairs, and retire to a Cloyſter 
-or a Defart. | 

But it may be faid, What is this to our Buſineſs ? 
Thoſe we now ſpoke of are ſuppoſed to be fully 
ſatisfied in their own Minds, that they may fafely 
venture on the more dangerous ſide of an Action, for the 
fake of ſome conſiderable good that they deſign in that 
Attion - But the Caſe we are now concerned in, 
1s that of one who is altogether Doubtful whether 
he may Lawfully do the Aion or no. To this 
I anſwer, That my Buſineſs is now to give an ac- 
count of the Rule by which men are to proceed, in 
determining themſelves in Doubtful Cafes ; and that 
which I have faid,' doth thus far F think come home 
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tothat Buſineſs, that if it be allowed that it is adviſfa- 
ble in any Caſe to forſake the more ſafe ſide. of an 
Action, and to chuſe the more hazardous: we will 
take it for. granted, that it may be as adviſable in a 
Doubtful Cale as in any other, untill it be made to ap- 
pear, that. God hath apointed a Rule for Doabtivg per- 
ſons to govern themtſelves by, different from that he 
hath given to other men : Or, to ſpeak the thing more 
plainly, till it be made to appear, that thoſe who are 
ſo unhappy as to Doub?, are debarred of the priviledge 
of Acting according to-the beſt of their Reaſon and 
Diſcretion, which men that do not Dou#t are allowed 
to do. 

But to come more ſtridtly to the Point. I do believe 
there do abundance of Dou#rful Caſes, properly fo called, 
frequently happen, in which no-Man of Underſtanding, 
although we ſuppoſe him never ſo Honeſt, doth think he 
is obliged to determine himſelf to that ſide of the Act 
on on which he apprehends there is leaſt Danger of 
ſinning - But on the contrary, he will often torſake 
that ſide which is ſafer in this ſenſe, for that which 
doth more recommend it felf to him upon other 
Accounts. 

Thus . for inſtance, ſome times Doxzbtfu! Caſes do 
happen, in which the greater Probability on one »{ide, 
wil cur the Ballance againſt the preater Safety on 
the other. Thus if a Man ſhould Doubt whether it = 
be Lawful to eat any thing Szrangled, or that hat 
Bloud in it, (becauſe there are ſome Paſſages in the 
Scripture that ſeem to forbid theſe Meats) ; and ſhould 

ir to ſome intelligent Perſon about this matter, 
who ſhould give him ſuch an account of thaſe Texts, 
and of all the other Difficulties in this Afﬀair, thatthe 

Man comes away ſatisfied, that it is far more Pro- 


bable that allkinds of Meats are allowed by the 
D Chriſtian 
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Chriſtian Religion, than that any are forbidden. 

I ask now, Whether this degree of Satisfaftion have 

not weight enough to put an end to a Mans Doubt 
in ſuch a Caſe as this, ſo as that he may with a quiet 
Conſcience eat of theſe Meats as there is occaſion ? 
I believe moſt Men will be of this Opinion ; but yet 
the Doubt here is not determined on the ſafer ſide, 
but on the more «»/afe. For it is certain, a Man 
is in leſs Danger of ſinning, if he wholly forbear theſe 
Meats, than if, for the ſerving a preſent Convenience, 
he do eat of them. And the Reaſons plain ; be- 
'cauſe there are fair Grounds from the $&cripture, and 
Antiquity, for making it a Queſtiov w':2ther theſe 
Meats be Lawſul or no ; and it is really yet a Queſti- 
03 among many, and it was lately ſo to the Man 
himſelf-+But no man in the World ever made a (ze- 
_ ſtion whether theſe Meats might nct at any time be 
Lawfully forborn ; there being no Law of God pre- 
tended that obliges a Man to eat of them. 

Again, As a greater Probability will turn the Bal- 
lance againſt the ſafer ſide of a Doubt : So oftentimes 
ſuch Doubtful Caſes do happen, in which, when the 
Prebabilities are equal on both ſides, the Conlidera- 
tion of the greater 7emporal 4dvantages on the one 
ſide, will have Weight enough with a very Honeſt 
Man to over-ballance the Conſideration of the 

. greater Safety on the other. [Still-taking Safety in the 
ſenſe we before gave.] | 


- :* Thus for Inſtance, Suppoſe one thould demand of anc 
ther Man a Sum of Money which he pretends to be 
gue to him; and the Man of whom it is demanded, at- 
ter the ſtricteſt and moſt conſcientious Enquiry he 
can make, is. not ' fatisfied in his owa mind that it 
is due. Bur:fuch is the Confidence of the Demander, 
and fuch appearances of Reaſon he offers, that = 
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Man comes to doubt equally, whether it be due or 


no; ſo that there are here equal Probal;/ities on both 


ſides. The thing in Queſtion now is, Whether it be 
—_— in point of Conſcience for the Man to pay 
t oney demanded, till he have better Evidegce 
of the Fuſtice of the Demands 2 G4 

If a Man be to follow the ſafer ſide, it is certain he 
muſt pay it. For it is undeniably more ſafe, that is, 
farther removed from the Danger of Sin, to fatisfie the 


- Demands, though it be to his-own loſs. For by this 


means he' perfectly ſets himſelf free from the Appre- 
henſions even of the poſlibility of wronging his 
Neighbour, which is the ſin that he fears in this Caſe: 
Whereas if he do not pay the Money, he is uncer- 
tain whether he detains the Mans Right from him 
or No, 

But then, on the other hand, if he ſhould pay the 
money when it is no way due, (as he hath as much 
Reaſon to believe that it is not due, as that it is), how 
ſhall he anſwer to his Wife and Children for part- 
ing with ſuch a Sum, which, as his Circumſtances may 
be, he cannot ſpare without great prejudice to them 2 

This is the Caſe, and theſe are the Arguments that 
are to be urged on both ſides of it, And I leave it 
to any conſidering Man to judge which ought to 
prevail. I am pretty confident, that moſt Men will 
thus determine, viz. That ſince in this Caſe it is as 
Probable, that the Demands aforeſaid are nju/?, as 
that they are Jt; and ſince no man is obliged to 
depart from that he is poſſeſſed of, tifl it do appear 
by good Evidence that it is Gue to another Man : 
And ſince withal it is wnreaſonable ſo to do, when it - 
will be to the Prejudice of a Mans Self and his Fa- 
mily - Theſe things being ſo, it will be more ad- 
viſable for the Man in this Caſe to keep his Maney, | 
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Zi it be either by Law adjudged; or he have more 
convincing Proofs to his own Conſciencc, that. he 
ought to pay it. | 

I think I need not uſe either more Inſtances, or 
more Words, to thew that it is not alwaies a Rule to 
a Doubting Conſcience to chuſe the ſafer fide of the: 
Doubt, taking the /afer fide for that which: is at the 
greateſt diſtance from the-danger of ſinning : Ir being! 
abundantly plain, that many Doubtful Caſes may, and. 
do happen, in- which, though one fide may appear 
farther removed from the Danger of tranſgreſiing Gods 
Law-; yet while it doth not appear that the other 
ſide is «nlawful, and: withal it is evident that upon 
other accounts that ſide 15 'more- eligible to a Prudent 
Perſon, no good Man (if he be but as Wife as: he is 
Good) will. make any Difficulty of waveing the /afer 
ſide for the more Prudeant, and that without think- 
ing himſelf ever the._leſs Conſcientious tor ſo doing, 

But after all this, If on the other hand, any man 
have another Notion 'of Safety than that we have 
now been ſpeaking of ; that is to ſay, will enlarge 
the ſgnification of the Word, and will call by the: 
name of the Safer /ide, not that which hath only this 

-to recommend it, that it is farther removed from the 
daneer- of finning; but that which is free/t from all Dan- 
gers and” Incomveniences of all kinds whatſoever : So as 
rhat ſhall alwates be the Safer fide of a Doubtful 
Caſe, which, after all things conſidered; doth appear 
ro be moſt agreeable to rhe Mans Duty in the Cir- 

_ eumſtances he is in, or which is attended with the 
feweſt Ab/urdities and evil Conſequences of all ſorts, and 
doth beſt ſerve all the Intereſts Spiritual and 7empe- 
ral taken both. together, that a Wiſe and a Good Man 
can propoſe. to himſelf : I ſay if any man do mean this 
by the Safer /tde, 1 do readily agree with him, that 
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it wil for ever, and in all Caſes, be a 7rae,. and a Wiſe, 
and a Good Rule (nay, I add}, the only one, to a Doubr- 
ing Conſcience to follow the ſafer fide. 

But then, in this ſenſe of Safety, the ſafer fide and the 
more Reaſonable is all one thing, - And conſequently, 
this Rule of following the ſafer fide, and that I before 
laid down, of following the more Reaſonable, are the 
fame - in. ſenſe, through differently exprefled. Only I 
think this latter way -of expreſſion is more plain, and 
leſs liable to miſconſtrution, and therefore I: choſe it.. 
But it is indifferent to me how Men Word things, ſo- 

long as we agree in our Sexfe. - | 

11. Having thus given .an Account of the Gexeral 
Rale by. which a man is to determine himſelf in Doubt- 

ful Caſes ; I come now, in the Secoxd place, to treat.of 
the ſeveral Heads, or Sorts of Doubtful Caſes, wherein a- 
Mans Conſcience is concerned, and to make Applicati- 
on of this Rule to them; and this it will be no hard matr- 
ter to do, admitting the Grounds-we have. before laid. 
down. 

There is no Doutf _ Conſcience is concerned,. 
but it will of neceſſity. fall\under one of theſe two — Sn 
It is either a Sig/e Doubt, or a Doable one. 

We call that a $zg/e Doubr, when a man doubts only 
on oze ſide of the Action, but is very well ſatisfied as 
to the other. As for Inſtance, he doubts concerning. 
this.or. the other particular Action, whether it be Law- 
ful for him to do it : But on the other ſide, he hath no 
Doubt, but is very well afſured, that he may Lawfully: 
kt it alone. Or, on the contrary, he is very. well fatiſ- 
fied that the Action is Lawful, and that he may do zz : 
But he doubts whether Gods Law hath not made it a: 
Duty, ſo that he cannot Lawfully omir it.. This-is that: 
which we call a Sing/e Doubt, 

We. call that a Doub/e. Doubt, where a man doubts on- 
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both ſides of at Aﬀtion, that is to ay, he doubts on one 
fide whether he be not bourid to ds this Aﬀtion ; Gods 
Law, for any thing he knows, made it a Dary - But on 
che other ſide, ſo is the Aﬀtion circumſtantiated with 
reſpect to him, or he with reſpeCt to it ; that he doubts 
whether he be not bound to forbear the Afton as it is 
now preſented to him; Gods Law having for any thing 
he knows forbid it. Sothat he is at a lofs what to do, 
becauſe he fears he may fin, whether he doth the Aﬀtion 
or doth it-not. I fay,it will be impoſſible'to put any doubt- 
ful Caſe whereiti a mans Conſcience is concerned, 
which will not fall under one of theſe two Heads. | 
+ T. Now, as to the Caſe of a Single Doubt, we may thus 
apply the General Rule. That when a man doubts on- 
ly on 6xe ſide of an Adtion, there jt is more Reaſonable 
to chuſe that ſide of the Action concerning which he 
hath. no Doubt, than the other, concerning which he 
Doubts, ſuppoſing all other Conſiderations be equal, 

And here comes in that famous Maxim which hath 
obtained both among Chriſtians and Heathens, Quod 
dubitas ne feceris ; which, with the reſtrition I have 
now mentioned, will for ever be good Advice in all 
Caſes of this Nature. | 

It” muſt needs be unreaſonable to venture upon any 
Action where a man hath the leaſt Fear or Suſprcron that 
It is poſſible he may tranſgreſs ſome Law of God by it, 
when it is in his power to A without any Fear or 
Spicion of that kind ; ſuppoſing all along this Confi- 
deration of the poſſibility of offending by this Ation, | 
be not over-ballanced, and fo the Fear of it removed, 
by other Conſiderations which the Circumſtances of 
the AQtion do ſuggeſt. 

Thus for Inſtance. Here is a Man Doubts whether 
it be allowable in a Chriſtian to drink a Health, or 
put out Money to Intereſt, or to go to Law; as having 
converſed 
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converſed with ſuch Men, or fuch Books as docondemn - 
theſe Practices, and that not without ſome Colour 
from the Word 'of God; 'The mag is not indeed fo con- 
vinced by their Diſcourſes, ay to have taken up any-Q- 
. pinion or Perfwafſon that theſe Prattices are unjawfut; 
nor would he cenſure any man that uſes them, becauſe 
he ſees there are as Good Mey, and for any thing he 
knows, as good Arguments for the other ſide - But he 
4s not ſo clear in his judgment about theſe Points, as to 
be able to pronounce any thing poſitively concerning 
them either way. He cannot ſay, that he believes 
them Lawfu/, though he is not perſwaded that they 
are «lawful, which is the true ſtate of a Doubting mind. 
Now in theſe and all other ſuch like Caſes the Rule is 
plain, That while a mans judgment continues thus in 
ſuſpence, it is more Reaſonable tor him to forbear theſe 
Practices. For there is no pretence of obligation upon 
him from Gods Law to engage. in any of them, 
and why ſhould he raſhly throw h'mſelf into danger, 
by venturing upon an Action concerning which he is 
uncertain whether it be Lawful or no? He runs no 
hazard by forbearing theſe things ; but if he praGtiſe . 
them, he doth. 
' Thus far is right. But then, as T faid, this is always 
fo be underſtood with this Provifo, Ceteris paribus. 
For if there ſhould happen to be ſuch other Conſidera- 
tions in the Action, as have force enough to over-bal- 
lance this Conſideration of @ncertainty; it will then 
be reaſonable to chuſe that ſide of the Action concerning 
which I did before doubt, rather than that of which I 
had no doubt at all, | 
Thus if the Man that makes a Queſtion about any 
of the three things I before mentioned, ſhould light in- 
fo ſuch Circumſtances, that, for Inſtance, he muſt ei- 
ther drink ſuch fingle Zeath,or a quarrel is or” to 
| enſue, 
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enſue; nay, and that perhaps to the danger of ſome of 
the Lives of the Company. Or again, that he has no 
means of improving his Money (in. which his whole 
-Fortune conſiſts). .in. any. other way .but by that of 
ſary ; ſo that he and_his Family muſt in time Rarve, 
unleſs they be maintained by this Courſe. Or laſtly, 
if an Orphan be truſted to his Care; and-the Eſtate 
of that Orphan is ſo entangled, that he muſt be pur 
upon. the neceflity either of waging a Law Suit for the 
clearing it, or ſuffering\ his near Relation, committed 
to his Charge, to. be defrauded of his Right. I fay, if 
the Caſes happen to be thus circumſtantiated ; he that 
before-doubted in. General, whether it. was Lawtful to 
drink a Health, or to put out money to Uſury, or to in- 
gage in Law*Suits , may, I ſhould think, certainly fatiſ- 
fie himſelf, that it is not only Lawfu!, but Expedient 
in this particular Caſe, notwithſtanding his General 
Doubt, to doany of theſe things; and it he be a Wiſe 
Man, he will make no Scruple of Acting accordingly. 

Indeed he cannot be well excuſed if he do not thus AR. 
For it will not be ſufficient to ſay, I doubt whether 
theſe Practices are Lawfu! or Unlawful, and therefore I 
dare not ingage in them. Why Man? if you only Dou#: 
2bout them, you: do by this ackonwledge, that for 
any thing you know they may be Lawful, as well as 
- that for any thing you know they may. be @alawful. 
And if you be thus 2 £qui/ibrio, ſure ſuch preſſing Con- 
ſiderations as thoſe which are preſented in this Caſe, 
ought to tura the Ballance. . Otherwiſe I do not know 
how you will anſwer either to your ſelf or the World 
for the Conſequences that may enſue. For my part, 
in fuch Caſes as theſe I ſhould think, that nothing leſs 
than a Belief or Perſwafion, that the thing in = 
ſtion is unlawful, will juſtifle a mans Prudence in 
AQting on' that ſide which he calls the Safer, Ho 

| which. 


( 25 ) 
which, had not theſe Circumſtances happened, would 
really have been ſo. 

To conclude, if a great Good may be compalled, or a 
great Evil may be avoided, by doing a thing concerning 
which we have a General Speculative Doubt whether 
it be Lawful or no : This very Conſiderationis in Rea- 
ſon ſufficient to ſilence the Doubt : That is, it is enough 
to perſwade us, that it is not only Lawfwl but Advi- 
ſable to do that in the preſent Circumſtances, which be- 
fore, and out of thoſe Circumſtances, we Doubted in 
general whether it was Lawtul to be done or no. 

IT. And thus much concerning the Rule by which we 
are to proceed in the Caſe of a Sing/e Doabr, I now -vme 
to conſider that which we call a Dox4/e Doxubz, and to 
ſhew what is to be done in that Caſe. | 

A Double Doubt, as I have faid, is this,, when a 
man doubts on 4oth ſides of an Attion; thar is to fay, 
he doubts on one ſide whether he be not bound to 4o 
this Action, Gods Law having for any thing he knows 
commanded it ;«þut on the other ſide, ſo doth the Ati- 

. on come circumſtantiated to him, that he doubts whe- 

ther he be not by ſome other Law of God bound to 

forbear it as it is now offer'd : So that he is at a loſs 
what to do, becauſe he fears he may fin whether he do 
the Action, or do it not. 

That which is commonly faid in this Caſe, v/z. That 
the Man that is entangled muſt get his Doubt remo- 
ved, and then he may with a ſaſe Conſcience a& or 
not a&t,according as he is ſatisfied in his own mind; is,as 
I faid before, very often impertinent : For it is no more 
in a mans power -to, leave off Doubting when he will, 
than it is in the power of a S:c& man to be Wel/ when 
he will. - And beſides, though it might be ſuppoſed, that 
the man with 7ime and good: Courſe! might be enabled 
to extricate himſelf out of this ps yet in our 
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Caſe that Benefit is'not always allowed: For perhaps 
the Circumſtances of the Caſe are ſuch, that the man 
is under a preſent neceſſity either of aCting or not aQting, 
and whether he doth the one or the other, he doubrs\ 
he offends God. | 

But what then is a man to do in this Caſe 2 Why, he 
is to follow the ſame Ru/e that he doth inall other Doalz. 
ful Caſes, and which we have been all this while in- 
ſiſting on; that is to ſay, he is to 4 as reaſonably as 
he can: And if he do this,I am ſure he incurs no blame, 
whether he do the ACttion he doubts about, or do it nor, 
If there ſhould happen to be any ſin in the AQtion, it 
comes upon ſome other .account than that of Acting 
with a Doubting Conſcience. 

But now the Application of this General Rule to our 
preſent Caſe is various, according to the Degrees of 
the mans Doubtfulneſs, compared with the Degrees of the 
fin he is in danger of, by aCting on the one fide or 
the other. And likewiſe according as other Conſide- 
rations do happen about the Attion, which ought to 
have ſome influence -in determining the man. How- 
ever,[ think all thoſe varieties may be comprized in theſe 
Four following Propoſitions. 

Firſt, If the Sin we are afraid of, in doing or not 
doing the Action, doth on both ſides appear equa!, there 
we are to determine our ſelves to that ſide where we 
have the leaſt Dou#t of offending God ;. that is to fay, 
to that ſide which to our Reaſon appears more Probable 
to be free from the danger of ſin, rather ghan that 0- 
ther which is /eſs Probable to be free from that danger : 
For certainly this will always be reafonable, tha? a man 
fhould chuſe a greater Probability before a leſs, ſuppoling 
all other things equal. 

But Secondly, If we doubt equally on: both fides ; 
ſo that we apprehend that we are in like danger of 
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ranſgreſfiing Gods Law whether we do the Adtion or 
doit not : In this Caſe we are to determine our ſelves 
to that ſide on which it doth appear we ſhall be 
ouilty of the /ca/? fin. For certainly, by the fame reaſon 

which we are obliged not to jin u at all, we ſhall be 
obliged to chuſe. a. leſs fim rather than a greater, where 
we annot cavoid. finuing. 


Thirdly, If the Doubt be unequal, and the Sw like- . 


ways wnegual ; that is, if it ſo happen that one ſide 
of the Caſe: is more probable, but the other ſide Jef 
finful, as not involving a man in fo heinous a Crime as 
the other would, if it ſhould prove that he was mi- 
taken: In this Caſe a man may chuſe either the one 
fide or the other ; according as the degree of the Pro- 
bability, or the degree of the Six, compared with one 
another, do preponderate. : 

The Caſe may be ſuch, that there is fo much more Pro- 


' bability on the one ſide than the other,and likewiſe fo in- 


conſiderable a diflerence and CH between the 
fins we are in danger of on each {ide,that a Wiſe man will 
be determined to the more Probable ſide, and venture 
all the conſequences of his miſtakes on the other. 

But then, on the other hand, the Caſe may likev. iſe 
be ſuch, that the Conſequences on one ſide, if a man 
ſhould happen to be miſtaken, are fo terrible, that 
they will over-ballance all the Probabz/ities on the 0- 


ther ſide, let them be never ſo great ; (ſuppoſing they. 


do not amount to ſo much evidence as-to create a Per- 
ſwafion, and ſo put a man out of the ſtate of Doubrzxg), 
Now here a Wiſe man will not A& on the more Pro- 
bable ſide, but ou that which ſets him free from 
the danger of theſe Conſequences. Thus if a Priſo- 
ner was tryed for a Capital Offence, and the Evidence 
apainſt him doth not appear ſo full as to create a Per- 
{wafiou in the Judge or Jury that the man is Guilty, 
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though indeed it is more Probable that he is, than that- 
he is not: In this Caſe I believe all men will fay, that 
conſidering there is ſo great a diſproportion between 
the Evil of condemning. an Jxnocent Perſon and acquit- 
ting a Guilty one, (it being Murder in the one Cafe) 
the Judge or Jury ſhould rather follow the ſafer ſide 
than the more Probable, and ſo clear the man, rather 
than find him Guz/ty. | 
 Fourthly, If the Caſe be ſuch, that the Man adoulrs 
equally on both ſides, and the /i» he is afraid of appears 
hkewiſe to him to be equal on both ſides: Here other 
Conſiderations are to turn the Ballance. In this Caſe 
he is to conſider what Prudential Inducements he has 
to do the Attion, or forbear it; as how far his 
Eaſe and Quiet, his Advantage and Benefit, his good . 
Name and Reputation, his Friends or his Family is con-- 
cerned one way or other ;: and ſince all other Con- 
ſiderations, that are of a Moral Nature, are equal on ' 
both ſides ; thoſe of this kind, which are the ſtrongeſt, 
muſt add ſo much weight to the Scale, as to determine 
the Man either. to do the Action he doubrs about, or 
to let it alone. | | 
And indeed, it cannot be denyed that: theſe Con- 
ſiderations will often have a great Influence even up- 
on a good Man, not only in the Caſe I have now 
put, where the diretly Moral Arguments are equal on 
both ſides, but in all the other doubtful Caſes I before 
mentioned. 
We may talk very rationally about the Degrees of 
Probability, and the Degrees of Sin, and what weight 
each of them is to have with us, and all this with fo 
much. Evidence, that no Man can deny the reaſona- 
bleneſs of the Rules we -lay down 7x The/i: But yet 
when we come to ACt, we find that ſcarce any Man 
doth exa&tly proceed according to theſe Rules ; but 
- Mixes 
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mixes ſome- of ' theſe Prudential Conſiderations which 
] have mentioned with his Deliberations, and though 
they do not” wholly, yet they help to turn the Bal- 
lance. And tor my part, I dare not fay, that all thoſe. 
who thus proceed, are to be blamed for fo doing ; 
ſuppoſing that the Cafe wherein they thus AC&t, be a 
Caſe of pure Doubt, and there be no Perſwafion on either 
ſide; and withal, that the Man who thus proceeds, 
is ſatisfied in his own Mind with his proceeding, The 

truth is, when all is ſaid, every Man in doubtful 
Caſes is left to his own Diſcretion ; and it he Acts ac- 
cording to the beſt Reaſon ' he hath, he is not culpa- 
ble, though he be miſtaken in his Meaſures. 

Theſe are all the Rules that are to be given in the' 
Caſe of a Double Doubt. And I think no body can ob- 
j& againſt the 7ruth of them. But I am ſenſible of 
anether Objection that may be made, and that is, 
Why I do — —— at all. Since to the Gene- 
rality of Men, for whom this Diſcourſe is intended, 
they ſeem altogether unpraCticable, For how few 
are there' who are Competent Judges of theſe diffe- 
rent Degrees of Probability or Sinfulneſs in an ACtion 
that we here talk of, and much leſs are capable of 
fo ballancing theſe things one with another, as to be 
able from thence to form a good Judgment upon the 
whole Matter 2 

But to this I anſwer, That if Rules are to be given 
at all for the determining Men in Doubrfal Caſes, 
we muſt give theſe, becauſe we can give no other. 
Theſe being the only Principles that Men have to 
govern their ACtions by in theſe Caſes. And I truſt 
alſo,they will not be wholly uſeleſs to the moſt ordinary 
Capacities, for the Purpoſes they are intended. Becauſe 
all may hereby at-leaſt learn thus much, viz. What . 
* Methods they are to proceed by for the o—_—_ of 

gener . 
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'their Actions in Doubtful Caſes. And though they 
may have falſe Notions of the Dangers-and the Degrees 
of particular Sins, and ſo may ſometimes make falſe 
Applications of theſe Rules to their own Caſe ; yet 
it is enough fo? their Juſtification, as I ſaid before, that 
. they have Reaſoned as well as they can. Since they | 
are not bound to At in Doubttal Caſes, according 
to what is-4e/# and moſt reaſonable in it ſelf : But it 
is abundantly ſufficient, that they do endeavour it. 
But to render theſe Rules about a Doub/e Doubt more 
intelligible and more uſeful, I think it will not be a- 
- miſs to give my Reader a Specimeyv, both how they 
are to be applyed to particular Caſes, -and likewiſe 
when they are applyed, what light they give to a 
Man for the chuſing his way in any Doubtful Caſe 
he happens to be ingaged in. And ſince it would take 
up tog much room to give every particular -Rule a 
ſeveral Inſtance,- I ſhall pitch upon one Caſe, under 
Which I may conſider all the Yarieties of. a Double 
Doubt T have now repreſented ; and it ſhall be that 
Celebrated Caſe of the Sacrament, than which we have 
-not agreater or a more frequent Inſtance of this kind 
of Doubt in any Caſe among us. And becauſe I would 
not by the difcuſſion of this Caſe, divert my Reader 
(againſt - his will) from\the main Argument, I have 
taken care to have it ſo 'marked in the Print, that e- 
very one may Without trouble (if he have no mind 
to read it) paſs it over as a long Parentheſis, and go \ 
on to the next Point. > | 
This is the Caſe. : | 
© Here is a Man that believes it 'to be his Duty to 
© take all gpportunities of Receiving the Sacrament, 
* or atleaſt to take them frequently. Bug on the 0- 
© ther ſide, ſuch is his condition, that he is cofiſtant- 
* Iy -under great Fears and Apprehenſions of his being 
| '* unqualified 
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© anqualified for it; and to receive the Sacrament ' 
/ *Jnworthily he knows to be a great Sin : Not that 
* there is any grievous notorious Sin lies-upon his 
©Conſcience unrepented of ; much leſs that he' is in- 
* gaged in ſome vicious Courſe, which he is unwilling 
* that his new Vows at , his approach to the Lords 
Table ſhould divorce him from : For indeed he de- 
* ſires and endeavours 7» all things to live honeſtly, and 
* to keep a Conſcience-void of offence towards God and 
* towards Man. | 

* But this is the:Caſe, He is not ſo \devout a Chri- 

*ſtian, nor lives ſo Pure and Spiritual a Life, as he 
* thinks becomes the Partakers of ſuch Heavenly Food. 
* Or perhaps he cannot bring himſelf to ſo feeling a 
* Senſe and Contrition for his paſt Sins, or ſuch ar- 
*dours of Love and: Devotion to our Saviour, as he 
* hath been taught that every worthy Communicant 
* ought to be affeted with. Or perhaps he wants Faith 
©in the Blood of Chriſt, not being able to apply the 
© Benefits of his Paſſion ſo comfortably to his own 
* Heart as he thinks he ought to do. Or perhaps, in the 
* laſt place, his mind is ſo chaunted with a company of 
*1dle and naughty Fancies, eſpecially when he ſets him- 
* ſelf to be more than ordinarily ſerious, that he thinks 
©1t would be a great Profanation of the Sacrament, 
* for him to come to it in ſuch Circumſtances. 

© Theſe, or ſuch like,'are the things that trouble him. 
- And though he hath ſeveral times endeavoured to put 
*himſelf into a better condition, yet he could never 
© fatisfie himſelf, nor get over theſe difficulties. What 
*now muſt this Man do 2 He would fain receive the 
* Sacrament, as thinking himſelf bound to do it ; but 
* he dare not receive it, as looking upon himſelf to be 
* unqualified for it. If he do not come to the Lords 


© Table, he denies his Attendance on the moſt Solemn 
: * Ordinance 
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* Ordinance of Chriſtianity, and ſo doubts he ſins on 
© that account : If he do come, he doubts he approachs 
* es unworthily, and ſo ſins upon that account, "2 
* [t is. here to be remembred, that the Queſtion to be 
* ſpoken to in this Caſe, is not this; What courſe the 
© Man is to take for the Curing of Removing his 
 *Doubtfulneſs in this matter, that ſo he may come to 
* © the Sacrament with Satisfation to his own mind : 
© But this ; Suppoſing the Man after all his endeavours 
© cannot cure or « remove his Doubt, what he muſt do > 
* muſt he come to the Sacrament, or muſt he forbear } 
© One of them he muſt do, and yer, which of them fo- 
© ever he chuſeth, he fears he (ins. | 
* If the former had been the Queſtion, the Reſolu. 
© tion of it would have been thus: That the Man is 
© to uſe the beſt means he can to get better Inſtruction 
* and Information about the Nature and Ends of the 
© Chriſtian Sacrament ; and about the Qzalitzes and Dj- 
* ſpo/itions that are needful to fit a man for it, particu- . 
* larly thoſe of Faith and Repentance, For it is 
© the Mans Ignorance or Miſtake about theſe things, 
* that makes him paſs ſo hard a Cenſure upon himſelf, 
* and fo occaſions all the Doubtfulneſs in this Caſe. If 
* he once come rightly to underſtand theſe Points, 
his Doubts would of themſelves fall to the Ground 
* and the Man would be perfeQly ſatisfied, that as his 
©Caſe is (ſuppoſing it to be ſuch as I have now repre- 
* ſented) he may without any Fear or Scruple in the 
* World at any time approach to the Holy Table ; be-+ 
* cauſe he is indeed in fuch a ſtate and diſpoſition of 
* mind as renders him habitually qualified for the per- 
© formance of that Duty. 
- * But this, as I ſaid, is not the Queſtion before us; we 
© here ſuppoſe the Man, either through want of Meayxs of 


* Inſtruftion,or through {trong Prejudices from Pducation, 
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-or the like, to be incapable at preſent of this Satil. 
faction, and to be in great perplexity on both ſides ; 
and 'that which we are to enquire into is, to which 
«fide of the doubtful Caſe he muſt determine lumſelf 
« Shall he, receive the Sacrament doubting as he doth 2 
* or ſhall he forbear it doubting as he doth > 
*Now I ſay, a man hath no other way of coming 
' to a Reſolution of this Queſtion, but by applying the 
*Rules I before laid down to his preſent Caſe : which 
may be done 1n this manner. ; 
© Since the Man we ſpeak of doubteth that he ſins 
© whether he come to the Sacrament, or forbear, the 
* Firſt thing to be conſidered is,0n which fide he doubts 
eaſt; or which fide appears to him moſt likely and pro- 
© bable to be free from the danger of ſinning : For, if all 
'other things - in the Caſe be-equal, the Ballance is to be 
' turned on that fide according to our fir/# Propoſition. 
*Now-if our preſent Queſtion be put upon this 
©]fue, I am confident the Man whoſe Caſe I am re- 
«preſenting will think it more reaſonable to repair” to 
'the Sacrament, even in that evil poſture he takes 
himſelf to be; than cuſtomarily to abſtain from it - 
© Becauſe by thus doing, he doth certainly follow the 
'more probable, and the leſs doubrful or dangerous ſide 
'of the Queſtion. For it is evident, he cannot pretend 
'to be half ſo certain of this Particular, viz. That he 
'is auprepared for the Sacrament, which is. the reafon 
* of his abſtaining, as he is certain in the Gezera/ that 
fit is his Duty to frequent it. EN 
* If indeed the Man was a perſon of ill Life and Man- 
*ners: Or if he had been lately guilty of any Noto- 
frious Wilful Sin, and came to the Lords Table with 
'that ſin upon his Conſcience unrepented of: Then I 
* will grant, he had ſome reaſon to believe that he was 
'as much in danger of —_—_ by receiving —_— 
: "A 
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© ly ; asby withdrawing himſelf from Gods Ordinance. 
* But the Caſe here is not ſo. The Man is really an 
* honeſt well-meaning Chriſtian, nor hath he done any 
* thing of late, which can give him any ſuſpicion of his 
© having forfeited that Title. Only through his Mi. 
© ſtake about the Notion of preparation for. the Sacra. 
* ment, he apprehends he is not qualified as he ought 
* tobe, though yet if moſt others were to be Judges of 
* his Condition, they would ſay he was. Why ? cer- 
« tainly in this Caſe, it muſt be evident to the Man that 
he runs a greater danger of-tranfgreſſing the Law of 
© God by abſenting himſelf from: the Communion, e- 
©ſpecially if he do- it cuſtomarily; than if he ſhould 
*come to it with all his Fears and Doubts about him. 
* For, as I faid, his Fears and Doxbts of his own unwor- 
* thineſs, cannot poſſibly be ſo well grounded as hs 
© Fears and' Dowbrs that he ſins againft God by habitu- 
. "ally denying his attendance-on that great Chriſti. 
© an Service. For thoſe arc founded on the expreſs Laws 
© of the Goſpel: The others are founded'one!y on uncer- - 
© rain conjectural Surmiſes about his own condition. That 
* is to fay,heis certain that he is bound to take frequent 
*-opportunities of paying: his komage to- Jeſus Chrift 
*10 the Sacrament ; but he cannot pretend to have 
ſuch aſſurance im his Caſe that he is unqualified for 
_ *©paying that homage. | 

* But Secondly, Let us ſuppoſe the Do«b# is equal on 
© both ſides - That is: to fay, that- the Man hath as 
*much — that he is an waworthy Rt- 
* cezver if he receives at all, as he hath reafon to be- 
© heve that it is a: Six in- him if he 'do not receive. 
Which yet can hardly be fuppoſed in our Caſe, but 
* fer. us ſuppoſe it; nay, if you pleaſe, kt us ſuppoſe 
©the Man doth certainly ſin, whether he recives or for- 
bears :: Here. then this comes to be my" 
| © 


| © wan 
* of theſe two Sins is the /eaft : To Recerve wnworthily, 
* yet out 9þ a. Senſe of Duty, or wer to receive at- all. 
'*For on which fide ſoever this laſt ſin happens tobe, 
<0 that ſide the Man is to determine hinifelf accord- 
'ing to our ſecond Rule. It being eternally reaſona- 
© ble, That of two Evils we ſhould chuſe the leaſt, when 
* wecannot avoid both. _ | | | 
© Now iputting the Caſe Eefore us upon this Iſſue, 
*there needs no more to be done for the reſolving ir, 
* than only to ask this general Queſtion, | 
* Which is the greater /in of theſe two; for a Man 
© to omit a known Duty, and foto break a {wowe Law 
* of God for Conſcience ſake: Or to yield Obedience 


© *to that Law for Conſcience ſake, when yet it ſo hap- 


'pens, that a Man cannot do that, without breaking 
« another Law of God in the manner of his Performance 
* of that Duty > For my part, T ſhould think that the 
* Man who doth this laſt, though he cannot be faid to 
{be Innocear, yet is he guilty in a far leſs degree, than 
* the Man that praGtiſeth the former, and a.great deal 
© more is to be ſaid in his juſtification, 

-* Let us ſuppoſe two Men, both of them conſcious to 


- *themfelves, -that as things ſtand with them, they are 


* not in a fit condition, ſo much asto ſay their Prayers, 
Gor to perform any other a& of Religious Worſhip as 
' they ought to do; now one of theſe Men doth upon 
' this account forbear all Prayers both Pablick and Pri- 
*vate ; neither uſing his Cloſer, nor frequenting the 
Church. The.other hath ſuch a Senſe of what both 
* Natural Religion and Chriſtianity do oblige him to 
{in this matter, that he dares not forbear his uſual 
* Offices either in Publick or Private, though yet he be- 
flieves he ſinfully performs them. 
*If the Queſtion now be+pur, which of theſe two is 
* the better Man, or the leaft Offender, I dare ſay that - 


"all men will give their Judgment in favour of the 


TH © © latter, 


I Cer. I's 
29. 
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© latter, though yet no Wiſe man will think that thi 
< Perſon is to be excuſed for living at ſuch &* rate, that 
© he cannot ſay his Prayers without Sins 

© This Judgment, I ſay, men would paſs in this Caſe, 
*and there is a great deal of Reaſon for it. For certain: 
* ly, no indiſpofition that a- man hath contracted, of 
* what nature ſoever, will take off from his Obliga. 
Stion to obey the Laws of God, If a man cannot do 
© his Duty ſo well as he ought, he muſt at leaſt do it 
* as well as he can. And therefore let his Circumſtan- 
* ces be what they will, he muſt needs be leſs Crimi. 
* zal in performing a known Duty in the beſt max. 
* zer that his Condition will allow him, though with 
* many and deſerved Refle&ions upon his own 7». 
* worthineſs, than in wholly omitting or diſuſing that 
* Duty. Becauſe a negle&t in the manner of perform. 
ing a Duty, is a leſs fault than to neglect the Sy. 
© tance of it. f. £40k. £ 

* Let 'this now that I have ſaid-be applyed' to our 
*Caſe, and: we have an eaſie reſolution of the Queſtion 
* before us. viz. That ſince a greater fin is to be avoid- 
*ed before a //s, when a man ſuppoſes himſelf to be un- 
« der- a neceſlity. of being'guilty'of -oxe 3 it -is more re. 
* ſonable that the'man we ſpeak of, thould ' come' to 
* the Sacrament with all his Doubts concerning his un- 
© worthineſs, than that he ſhould cuſtomarily and: ha- 
© bitually withdraw himſelf from- ir, becauſe it- is-a 
* greater fin to do this latter than'the former. : '_ 

< Well, but ſome fay, How can this conſiſt with St: 
* Paul's Do&trine? Who expreſly affirms, That whee- 
© ver eateth and drinketh unworthily, eateth and drinketh 
© Damnation to himſelf. Can there be any more dread- 
© ful fin than that, which if a man be guilty of, it 
* will actually Dams him?Certainly one would think by 
* this, that a man runs a much leſs hazard 'in not Re- 

\ * ceiving 
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"cceiving at all, than in venturing to Receive whileſt 
© he hath the leaſt Doubt that he Receives unworthi- - 
* thily, conſidering.the dreadful-Conſequences of it. 

© But to this I briefly anſwer. Such.a man as we 
© all along ſuppoſe in our Caſe, is in-no danger gt all 
* of Receiving .unworthily, in the Senſe that St. Paul 
* uſeth this 'Term.. For the unworthy receiving that he 
*ſo ſeverly Cenſures in the Corinthians, was their- _ 
* approaching to the Lords Table with fo little a ſenſe 
* of what they were about, that they. made no 4:- 


*/ſtinition between the Lords Body and common Food: |, RI 
. ©.But under a pretence of meeting for the. Celebrati- ». :o, 21, 


* on of the Lords Swpper, they uſed the. Ghurch of God ?*: 
*as if it was an Eating or 7ipling Houſe : Some of 
*+them Revelling it there to that degree, that they ' 
£ went away Drunk from, theſe Religious Aſſemblies; 
"All this appears from the Text. But Lhope none a- 
©mong us (eſpecially none of thoſe who are. ſo doubt- 
© ful about their being duly qualified): do profaze-the 
.Sacrament in this: manner, | 

- * But further, Perhaps the. Damnation which St. Paul 
© here: denounces, is not ſo. frightful as is commonly: 
* apprehended. . For. all that he faith (if either the O-- 
* riginal or the Margin of our Endlil Bibles be con- 
<-ſulted) will appear to be this, Ze that eateth and 
* drinketh unworthily, eateth and drinketh Judgment to 
« bimſelf. Meaning hereby, in all probability, that he-- 
*who doth thus atiront our Lords Inſtiſtution, by ma--- 
* king no diſtin&tion between the Bread of. the Sacra-- 
* ment and common Meat ; doth by—this his pro- 
* faneneſs draw ſevere Judgments of God upon him- 


* ſelf. For, for this cauſe (ſaith he) many- are weak andlver. 30. 


* fickly among you, and many .are fallen aſleep ; But. here 
© is not a word of Everlaſting Damnation ; much lels of: 
* any 'mans being put into that State by thus recezving; 
 wnworthily.: 
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* auworthily : Unleſs any man will fay, that all tho! 
<£ who are vifited with Gods Judgments in this World, 
* are in the State of Damnation as to the next. Which 
*is ſo-far from being true, that St. Paul in this very place 
* affirms the contrary, viz. inthe 32. Verſe, where he 
© tells us, That When we are thus judged [in this World] 
© we are chaſtened of the Lord, that we ſhould not be con- 
* demned with the World, i.e. with Wicked men in a- 
© nother Life. Ez 

« But further, Admitting St. Pax] in theſe words to 

* mean Damnation in the uſual Senſe, yet ſtill the urt- 
© moſt they can come to, will be no more than [this - 
* That whoſoever eateth and drinketh thus unworthily, as 
© the Corinthians did, is guilty of a Danmable fin, But 
© now there are a great many. other Caſes beſides this of 
* the Sacrament, in which a Man is equally guilty of a 
* Damnabie Sin, tfhe do not perform his Duty as he 
© ought to do. He that Prays or Hears unworthily ; 
* He that Faſts or gives 4/ms unworthily, In a word, 
* He thatin any Inſtance performs the Worſhip of God, 
* or profeſſeth the Chriſtian Religion unworthif : I 
*fay, ſuch a Man, according tothe Proteftgnt Pod trine, 
* may beſaid to do'theſe things ro his ' own Damnation, 
* upon the ſame account that he is faid 'to Fay and. 
* Drink his own Damnation that Communicates un- 
* worthily im the Sacrament ; though indeed nor in fo 
* high a degree. Thit is rofay, ſuch a Man; is puiſty 
of a Sm thatis in its own Nature DanmaB/e, and may 
* prove actually fo to him, nuteſs etther by a parti- 
*cular or general Repentance he obrains Gods pardon 
*forit. But yer for all this, there is no man will for 
_ ©theſe Reafons think it adviſcable to leave off the pra- 
* tice of thefe Duties; but 'rhe -only Conſequence he 
* will draw from hence, 1s, that he'is ſo much the more 
* concerned to take care that he perform them as he 
* ought to do. | * But 


f 


| EZ po 
__ *But-in the laſt place. Ler the fin of coming tothe- 

« Sacrament unworthily, be as great and as damnable as 

« wereaſonably can ſuppoſe it:Yet this is that we contend 


_  * for, the (in of totally withdrawing from ir,-is much 


* greater and more dammable.So that if he who partakes 
* of it auworthily, doth eat and drink Damnat ion to him-: - 


4 felf; He that partakes not at all, is fo far from mend-- 


<:ing the matter, - that he doth much increaſe that 
'« Damnation, © pe g 
* The truth of this doth: fully appear from what'I 


 +have before ſpoke in General, concerning the much 


< greater ſin of tranſgrefling a known Law of God, than 
of obſerving that Law as well as we can, though with 
*much wunworthineſs. I will only add this jurther, 
*with reference to this Particular of receiving the 
* Though I am far from encouraging any to approach. 
to the Lords Table without due Qualifications ; or 
* from extenuating any mans fin that comes. unwor- 
*thily ; (unworthily I mean in the Scripture Senſe of 
"that word, and not as it is underſtood by many me-- 
* lancholly ſcrupulous Perſons) Yet this I fay : Thar if 
©Men did ſeriouſly conſider what a fin-it is to live with- 
&out the Sacrament, it being no other, than living in 
© an openaffront to the expreſs /»/itution of our Lord: 
© Jeſus, and a renouncing the Worſhip of God and the 
* Communion of the Church, in the great Inſtance of _ 
© Chriſtian Worſhip and Chriſtian Communion : And 
* withal, what dreadful Conſequences they bring upon 
© themſelves hereby, even the depriving themſelves of 
* the chief of thoſe ordinary means which our Lord 
© hath appointed for the obtaining Remiſior of ſins, and 
© the Grace and Influence of his Zoly Spirit : T fay, if 
©m-ndid ſeriouſly conſider theſe things, they would 
not look upon it as fo flight a matter, voluntarily 
0a "to 


. 
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'* to-Excommunicate themſelves as to' the partaking in 
©. this great Dut and Privilege 'of Chriſtians; but 
* what apprehenſions ſoever they had of the ſin, and 
« the danger of receiving unworthily, they would for 
« all that, think. it more fnfu/ and more- dangerous not 
© to receive at all. | is | 
© I have ſaid enough in anſwer to this Objection from 
*St. Paul; perhaps too much, conſidering how often 
© theſe things have been faid, Iwill now go on with 
'© our Caſe. F 
* In the Third place, therefore let jus ſuppoſe our 
© Doubting Man, (for theſe or ſuch like Reaſons as we 
© have given).to have ſuch a Senſe of his Duty, that he 
* generally takes oy opportunities that are offered him, 
* of doing Honour to our Lord,by partaking in his Sup- 


* per, though perhaps he is not often very well fatisfied 
* about his Preparation - But ſo it happens, that ſince 
© his laſt: Communicating, he finds his Mind in a much 


© worſe frame than ituſed to be. He hath lived more 
* loofly and careleſly than -he was wont; or perhaps 
* he hath been very lately guilty of ſome grievous fin 
* that lies heavy upon his 'Conſzience : So that when 
* his next uſual time of Receiving comes, he cannot 
© but apprehend himſelf in a very unfit condition to 
* Communicate in fo ſacred a Myſtery. Upon this 
* heis in a great perplexity what to do. For on the 
* one ſide, he thinks he hath more reaſon to believe 
© that he offends God if he comes to the Sacrament in 
* theſe Circumſtances, than if he forbears ; becauſe he 
© is more certain, that there is a Law of God that for- 
* bids him to come «xworthily; than he is certain, that 
*. there is a Law of God that commands him to recezve 
© every :time that he hath opportunity. But now, on 
* the other hand, if. it ſhould grove that he is really 


<bound by Gods Law to Commemorate the m_ 
wy "0 


— 
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* of Chriſt xin the Sacrament, every time that an 
© opportunity. is offered ; He is ſenſible in that Caſe, 
* it 15 a greater fin to negle@ this Duty, than to per- 
* form it unworthily, ſo long ſtill as he performs it 
* out- of Conſcience, What now is the Man to doin 
* theſe Circumſtances 2 go | 

* This is an-exa& Inſtance, of the Caſe I ſpoke,to 
*in my third Propoſition ; where on one ſide the Man 
©runs a greater danger of ſinning ; but on the: other 
: ud if he ſhould prove miſtaken, he fins in a greater 
© degree. Z 

*Now for a Reſolution of this Caſe, I ſay ; That if 
* the Queſtion be put concerning the Mans abſenting 
© himſelf only oxce or twice from the Communion, in 


according to our 
Muſt be this, That it is very rea- 


ood ground for this Anfwer. For 
* certainly a Man 1s more in danger of ſinning, if he 
* receive unworthily, than if he do not receive every 
* time that there is a Communion. There being an 
«expreſs. Law againſt the one ; but no expreſs Law ob- 
 liging to the other. For Chriſt hath no_ more ap- 
* pointed that we ſhould recezve the Sacrament ſo ma- 
* ny times in a year; than he hath appointed-that we 
* ſhould Pray ſo many times in a day ; or that weſhould 
* give ſuch a determinate proportion of oy Annual In- 
* come to Charitable Uſes. As to theſe things he hath 
bound usin the Gerera/ ; but as to' the Partzulars, 
* the Circumſtances of our Condition, and the Laws 
* of our Superiors are to determine us. Only this we 
*are to remember, that the* oftaer we perform theſe 
©Duttes, itis the better ; 6d we can hardly be ſaid to 


y (a2) , 
| *be Chiriſtians }f we do not perform them fequenry; 
© This now being fo: Though it be true, that a'Man 
* would be guilty of a greater ſin, if he ſhoald ar any 
* time, though but once; abſtain from the Communion, 
* than if he ſhould come to it with fachy wmvorrhbiveſ5 
*as we are here ſpeaking of ; ſuppoſing that Chriſts 
* Law had preciſely tied him up to communicate every 
* time that a Communion is appointed : Yet fince there 
* is ſo little appearance of Reaſon to conclude thar Chriſt 
* has thus tied him up; and withal on the other 
* hand, he runs ſo certain a danger of ſinning if he 
* ſhould Communicate at this time, apprehending 
* himſelf to be ſo wywworthy as he doth - This Conf; 
© deration. of the certain danger muſt needs in this 
* Caſe overballance the other of the greater fin, and 
* make ic appear more Reaſonable to the Man 
* to ſuſpend his receiving+ to another Opportunity, a- 
* gainft which time he hopes to be better prepared, 
© than to-adventure upon it in .his 'prefent Circumſtan- 
© ces, + | | 
© But then if the Queſtion be, put coficerning the 
© Mans abſenting . himfelf Cuftomarily atid '/Zabitmally 
* from the, Lords Table upon. this account, of wnwor- 
* ;bineſs.; that which I have now 'faid, witf nor hold. 
_*For-in.this.Caſe, the Man ,is in as much danger of 
* ſinging by. not. receiving; at all, as by receiving un- 
* worthily, nay, and a, great deal more, as T ſhewetl in 
* my #:/ particular about fhis'Cafe, And withal he 
* is guilty. of a-much greater fin in wholly, withdraw- 
* ing fromthe; Sacrament, than in coming ro it thoygh 
© with never. ſo Ereat Apprehenſions of 'his own. un- 
.* wdythineſs; as I ſhewed.in my ſecond, ' And there- 
x fore ſince the danger 1s at Jeaft.equaFon both fides, he 
© muſt chuſe. that. tide on Which the: eaP* frm lies - 
* That is to ſay, he muſt Communicate _—_— 
| "oo 


' {leaſt fo often as the Laws of the Church do. enjoin 


hot. Es a A... a. > 3, 
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« him; which-is chree times a year, though he'-be in 
«danger 'of doing it unoworthily; rather than not Coni- 


5 municare at all, 


© Having thus gone through Three . of our Prg- 

* poſitions concerning a Double Doubt : All that remains 

* is,"t0 put\our Caſe" about the Sacrament fo, as tligt 

Sit may ſerve- for an Inſtance. or Ittaſtration of our 
h and laſt. 

* Here therefore we are to ſuppoſe our Doubting 

*Man to be in fuch a Condition, that he apprehends 


_ *be runs an equal danger of finning whether he receives 


the Sacrament, or receives it not. And withall, ſo 
* unkilful a Judge is he of the morality of ARions; that 
* he apprehends no great difference in the degree of 
© the fin, whether he do the one or the other. 
: © Tn this Caſe now, all the Man can do, is to con- 
t fder what: Inducements he has in Point of Prudence 
*or Intereſt to do or to forbear the Aion he doubts 
about ; for ſince all other Conſiderations in the Caſe 
$ are equal, thoſe of this kind are to turn the Ballance, 
© accor to our Fourth Propofition. 
- © But if the Caſe-turn-upory Pe Point, :I dare ſay 
"00. man will be long doubrial, whether: he ſhould fre- 
you the Sacrament in obedience to the Laws, or for- 
it, For it is plain,-that he As more-Pruden?/ 1y, 
*and more conſults .his own. Aavaidage both Ti empo- 
s *raband Sprritnal. ' 

*:As: for- the Temporal - Advantages: whicly a Man 
© receives* by” obeying the: Laws in-this matter, I will 
not +«now inſiſt on-them, though they are-neither\ few 
+ nor inconſiderable; That which I deſire:chiefly'tobe 

© here cotiſidered, is'this, That in point of Spirizaal  Ad- 

*vantages3" it is muck: more adviſable for our Doubt- 
* ting Perſon to come ro the Sacratnenit, than to abſtain 
*from it. G 2 : For 


-* For by equating this Ordinance, he takes the beſt 


*.method both to grow more avorthy, if he be now. uy. 
* worthy; and likewiſe to cure the Doubts and-Scry. 
* ples he is now troubled with. Bur if he negle&&;this 
* means of Grace, he not only takes ar: effetual courſe 
© to increaſe and: perpetuate his. Fears and Doubts (it 
* being very probable that the longer he defers his receiy. 
' ing the Sacrament, ſtill the more doabrful will he be 
* of his being qualified for it): But alſo is in'great 
© danger to- loſe that ſenſe of Virtue and Religion that 
© he now hath upon his Spirit ; becauſe he denyes him. 
* ſelf the ule of thoſe Means and Helps which are maſt 
_ © principally neceſlary for the preſerving and maintain. 
E1ng it. | for 
| Sow I fay, ſuppoſing all other things in the C 
* equal, this very Conſideration alone will prevail with 
© a reaſonable Man to come to the Sacrament, rather 
* thanforbegr it, even at the ſame time that he might} 
© ly doubts whether he ſhall not-receive unworthily. - 
©Thus have I given a large Exemplitication of all our 
© Rules concerning a Double Doubt in. this inſtance. of . 
* receiving the Ftoly Communion. It | have dwelt too 
< long upon this Subje&, I hope the Frequency and he 
* Impaxtance of the Gafe, will in. ſome meaſure excuſe 
II Having thus prepared our way by ſettling. the 
Notion and: the Rule of a Deubring Conſcience, I come 
now more directly to the main Buſineſs: that is-,before 
us, and that's, to- give aft Account what ſhare E7hnane 
Laws, Ecclefraſt ical or Civil, have in the Rule of a Doubting 
Conſcience, or what Power they have: to over-rule-a mans 
Dawbts.miany: Caſe ? which, according. to. the method [ 
propoſed,.is'the Third general Enquiry Lanr to reſolve. 
-2//This 18-\indeed' the great Point. that-:is: diſputed be- 
tween ws and thoſe of the Separation, - Nay, I may-ſfay 
| ci 


( 4s 
it the Point upon which that whole:Controverſie 
rarns,{o far as a Doxbring Conſcience. is concerned. 
in if, :::And therefore 1: ſhall. diſcuſs it. as- carefully. as 
I: can; bat _ in fuch-a general. way , as that what 
] have to-o may ſerve for all other Doubtful Caſes 
of this Nature, as. well as this which weare now con- 
egyned 1 4, : 

 'Fheit;Aſlertion:generallyis:this, (generally, fay ; For: 
 therp are ſome-of the. Diſlcaters, and thoſe as Learn- 


ed-and Eminent as any, who have declared themſelves . 


of another Opinion). viz. That wherever a Man 
_ Doubts concerning the Lawfulneſs of, an Action ; that 
" very Doubt of this is a; ſufficicgt, Reaſon to; 'make him 
forbear that Adion, though Jawa, Authority hath. 
commanded it... -* 

. On the other ſide, our Afertion i is 5 That wherever 
Lawful Authority, hath Comma "an: Action, that 
. Command: is (generally ſpeaking) 4 tufficient Warrant 
| for Majn'$0 do that-Attion, though bg Dol re phegher 
init ſelfir be Lawiulor no... !, , 

| That Imay ſpeak clearly.to this Point I ſhall Firſt 
premiſe ſome things in; orc TOM to. our more diſtin&t un- 
derflanding-ahe State, wrt Queſtion. Serv, Vo p: 
ſhew-the HIINE: ralogg of 9 Alton, 
iy, 1: ſhall:endeayour. paths Kg the-.C ef Arguments 
that are-'broyght; on the ſide... 

/;Þ; What I think;needful to FE: promiſe for the right 
apprehendipgthe Staze af the. Queſtiog;1 ſhall compriſe 
in'theſe flowing; Particulars, .by 'Which it-,may; be 
cafily; diſceraed! how far. we agree with the. Dillenters 
in-this oatter; and in what we difler from them.” 
A -We do readily onp, wah gs i that” qo. few 

ity! ypon -Earth.can its 
AdQion-which-the Law: Gad hath for h o 944 pre 


brarany Action which the Law of Got hath command 
ed. Secondly, 


c ” y 

- $2erdly, ive agrec likewiſe with chm inthis; That 
Forint a je hath taken up an:Opimnion or Per. 
uchin Alton! whiet his-Govetmours have 
2 is 2gaitift-the Law'of Godj though 

i be'a air: pirtton or Perfiyafion,' yet it will fo 
bind him; har he carmot in that Inftance obey their 
Laws without offending God. But then we ſay, on:the 
other fant,” That thouglt he eamnor: Obey without ſin, 
ſo log #s this Perſwafon tohtinues 3 yet he is at the 
fare tire guilt "4 of fin in. diſobeying, if he -ſhould 
prove to be ritaes'; foppoſing that it was vough 
his own favſt that he fe into: that wviafate:;: | 
' Thirty, b 4 | OORRS Hera) That" in a Caſe 
whitte'a td be” Perfwaded hat the 
particular _ enjoyned by —_— is a ſinful 
on; bot fark he _ whether" it be fo or no: 


Yer if t 18 Per ſioafion- that no Pub- 
= MH 5 Mii Nick "w pres; aX 'apainft) his" \Privar: 


{hls He! 4 t0/0fe "74 'the [Action 

<A pron, fin, thar'he could” in the ! former 

Z Bur ther if chis Notjon- of his. be falſe (as: it is 

t” RF to ſhew' that Th is 10-3) jorge 

ze "Trom: Supexiors, els 
50 the” forttte er iecpurit's of iupabec rae.” 

; GUS. eG" this Rong 8h Culphble 

Doubt doth, no more * excufe the doi an" Foil ARis 

on, chan 9.Cu/| le | ror ance, 2:6: /it-'doth not\ excuſe 

it, My mea ' if *& may hould- be; 

£16 -IILL wow, ths Relig a536 Dolby wheeher 

bis plain, exfoyrrd by Gods Law-be s/Daty 

or no: Or whitther that which is plainly forbid by Gods 

Law be a Led 19 - 6 plaitily, Pmean, that & is\the 

"& Man to kfow this; and he. muſt 

| that eantbols; __- a5'to 
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make; a Bavbe of ide! If, I..fay,.in Pr ©Caſe. | 
8 man ſhould Doabr whethrr the con D 
his Supetiours was Zawſel qr a0+ Wears 


ing that - —— well jn Fo to Sor 


m; 


fach an inftagce where their go 
contradict the Laws of God ; that ar 
 effiem the man i highly accounegtys ONE alc 
| Adtions that he dath, though they were 
in obedience'to that Authorit pol Gai 196 Hey 
verhim; and purely in compliance with this. Prigc; 
we are now contending for, viz. That in all oubtfyl 
Caſes it is moſt reaſonable to govern our Adtions by 
the Commands. of our Superiours. 
Far are we therefore. from aſſerting, That: DEER 
'our Governours:do command, the Subject 1s bound: to 
_ perform, ſo longs he only Dow#rs, but is not perſwaded 
of the unlawfulneſs of the thing commanded : Aad that 
if there be ariy fin inithe Action; he ;that. comwands jt 
3% to anſwer tor. it, and- not. he that oZeys...,For, we.do 
tbelieve, that in matters where a mans Coxſciexce is con- 
cerned, every one is to be a Fudge for himlelf, and myſt | 
ayfwer for himſelf. And therefore, if our Supcriours do 
zeommand us to do an Attion which ithezr Swpyriogr 
1God Almighty harh-forbid ; we are offenders it we do 
«that Action, as wellas they in commanding it, and that 
'wherl& we doiit Doubtingly, or with a Perſwaſion of.its 
"Law fulneſs.” | 
:But i then theſe: rw; things are always to be remem- 
bred © Firft;That this is true only in ſuchCaſes, where (as I 
: faid) amaniis bound to-know that/Gods Law hath forbid 
| hat Attion which his Governours do. command, and 
jt iseirher through his groſs. careleſneſs, or ſome other 
;worle Principle” an him; ; that -he knows it nat, or ;is 
doubtful of it,” "For Gporagy 8 man s innocent] Ys mod 
$00 J2al | | ancu - 
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-inculpably /7gworant or Doubtful, howinthe:Law of God 
ſtands as to ſuch 'a-particular matter which Authority 
hath obligedhim'to;' as neither having'means to:come 
to 'the knowledge of 'it ;-or, if he had,. the -Circum. 
ſtances of this *<ondition'- fot” requiring that che ſhould 
-Jo accurately inform himſelf-about it - In ſuch a Caſe as 
"this, I fay, a man cannot formally be faid to be guilty 
of fin 'opeying his Lawful Superiours, though To in- 
ſtance in which he obeys ſhould happen to contradi& 
ſome Law of God. - For the Law of God here, is as no 
Law to him, that is, it doth not oblige him, becauſe he 
neither knows it, nor is bound to know it. And where 
there is no Law, there is no tranſgreſſion. | 
And then further this-is alſo to be remembred, that 
*when we own that a man -may be guilty of ſin as well 
-in obeying his Superiours, when he only doubts of the 
-Lawfulneſs of the Adtion commanded, as when he is 
*Perſwaded- that'the Action is unlawful : I ſay; this:we 
are to remember, that when ever.this Caſe happens; the 
mans ſim doth-not 1{ye-in his _—_ his Superiouts 
with a Doubting Conſcience (which is. commonly run - 
away with): For the man would as certainly ſin, if in 
this Cafe he did the Action with a Per/wa/ton that-it was 
'Lawful ; as he doth m-doing it with. a Doabr, whether 
it be Lawful or no. But the fin lies here: w/z.. in;do- 
-i0g an Action which Gods Law hath forbid ; and which 
-the man would have known to be an ill Afton, if he 
had beeri ſo honeſt, and: ſo careful.inminding his Duty 
as he ſhould have- been: It's is! Acting contraty-to 
-a Law of God, that here makes the water. ofthe ſin ; 
| -and- it is his+vitious criminal Ignorance of that Law 
which gives the: Form to.it:;. But. as for: the:obeying 
his Superiours,” Whetherawithrai Dew/r-or withour one, 
that. is no part oriibgredient: of thecfin at: a}. 
 *Fifehly, We add this further, That whatever Power 
or 
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or Right we giveto our Superiours, for the over-ruling 
a Private Doubt ; It 15 not'to be extended fo far as ei- "0 
ther to deſtroy the 7ruth ; or to. ſuperſede the Z/e of 
thoſe Rules | have before laid down in order to the 
direting 'a mans - proceeding in the Caſe of a Dout/e 
Doubt. For this Caſe of obeying the Commands of our $u- 
2riours when we doubt of the Lawtfulneſs of them, be- 
ing 2 Double Doubt as properly as any other, thoſe Rules 
zrehere to take place as much as in any other inſtance. 
And therefore where ever a mans Doubrs are in this 
Caſe very anequa/: That is to fay, he apprehends him- 
ſelf in much greater danger of {inning if he obey his Su- 
periours in this particular inſtance, than if he obey them 
not; as having abundantly more Reaſon to believe that 
their Commands are Unlawful, than that they are Law- 
ful * In that Caſe we cannot fay he is obliged to obey, 
but ſhould rather 4/ebey, ſuppoſing all other Conſide- 
rations be equal. For no man is bound to obey his Su- 
periours any farther than they command Laufu/ things. 
And therefore if it be two to one more Probable that - 
their Command is 7»/awfa/ than that it is Zawfud, it is 
likewiſe more Probable that a man in this Inſtance is 
not to. obey them. And a greater Probability, ceteris 
paribus, is always to be choſen before a leſs, according to 
our Firſt Rule. FOES | 
But, then though the Authoricy of our Superiours ' 
alone will not in this Caſe be of force enough to re- + 
trieve the Ballance which is fo far inclined the other way, 
and to turn it on its own ſide- Yet there may be, and 
very uſually are, ſuch other Arguments drawa from the 
Conſideration of the greater /in, and the more dreadful 
Conſequences, of diſobeying 1a this inſtance, than of obey- 
ing: As will to any reaſonable man out-weigh all the — 
Probabilities on the other fide (fo long as they are 4 


not ſo great as to create a perſwaſion) and make it 
H reaſonable 


"ew / 


reaſonable for the man rather to do the Aﬀtion , how 
ſtrong loever his Doubts be of the unlawiulneſs of it 
(ſo long as they are but Doubts) .;'than to emit it after 
Lawful Authority hath. enjoyned it. 

But however this happen: It is always to. be 
born in mind, as before, that if it ſhould prove, that 
our Superiours do command nothing 1n the particular 
Inſtances, but what they Zawfully may. do: It will, nor 
zuſtifie any mans diſobedience, to ſay, that he appre- 
" hended it was more dangerous or more :/inful to obey 
them, than to difobey them : For our Miſtakes and falſe 
Reaſonings, will not take off from the Obligation 
that is upon us to obey our Lawful Superiours in 
their  Lawful Commands; unleſs, as I have often. 
ſaid; we can fatisfie our ſelves, that in thoſe Inſtances we 
neither were bound, nor had ſufficient means to un- 
derſtand better. 

And now having thus cleared our way, by removing 
from ourQze/tion thoſe things that are Forezgs to it,and 
which indeed, by being uſually blended with it, have 
made it more Intricate than otherwiſe it would be; 
we arepretty well prepared to propoſe our Point. 

In the $:xth place then. Excluding (as we have done) 
out of our Caſe all thoſe Things and Circumſtances 
we have been ſpeaking of, with none of which we 
have here to do ; the plain Queſtion before us is this. 

Whether in the Caſe of a pure Doa4t about the Law- 
fulneſs or Unlawfalneſs of an Aﬀtion, where the ;Pro- 
babilities "are on both ſides pretty equal, and - 
where -likewiſe the Man concerned, hath dane all 
that he was obliged to do for the ſatisfying him- 
ſelf: Whet her, I ſay, in this Caſe the Command of 
a Lawful Superiour ought not ſofar toover-bal{ance the 
Doubt, as not only to make it reaſonable for the Man 
to do that of which he doubteth ; but alſo to oblige 
| him fo to do? We 


— ( 51 ) 
We hold the Affirmative of this Queſtion, and I 

now come to' give the Reaſons why we ſo hold, which 

is the Second thing to be done under this Head. 

1. Our Propofition is this, That if Lawful: Autho- 

rity do Command us to do a thing which as on the 


one hand we cannot fay it is Zawful; ſo on the 0- 


ther: hand, we cannot ſay it is ©»lawful;. but our 
Judgment remains ſuſpended, as having. equal; or near 
equal Arguments on both fides: In ſuch a Caſe. as 
this, thongh if we were left to”our own 'Choice, we 
ſhould generally forbear the Aftion for the Reaſons 
] before gave; yet being Commanded by. our Supe- 
riours, who by the Law of God have Authority over 
us ;- it is-not only- reaſonad/e, but our Daty to do it. 

For Firſt of all, even in point of Z7umilirty and Mes- 
deftly, though there was no other conſideration ; one 
would think that a Subjef owes as much deference 
to the Judgment and Diſcretion of his Superiours as 
this comes £0. | | 

So much influence as this, even a Confefſor or a Pri: 
vate Friend hath ovey our Conſeiences, In a Caſe 
where we are altogether uncertain on both ſides, we 
uſually ſo far ſubmit our ſelves to them, as to be 
ſwayed and over-ruled by what they adviſe; and 
that oftentimes not ſo much upon Conſideration 


| of the weight and- force of their Reafons, as meerly 


upon this account, that -we take them to. be abler to 
gnide us in theſe Afﬀairs-than we ' our ſelves are, as ha- 
ving better conſidered: them, and ſeeing farther into 
them than we do. #07" 770M 

I dare fay thereare few of thoſe we are now di- 
ſputing with, if a Doubt ſhould happen to ariſe ig their 
Conſcience about the Lawfulneſs of any PraQice in 
their 77ade; or their other civil Coricernments, and 
they ſhould upon this apply to ſome Friend of theirs, 
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of whoſe Learning and ' Prudence, and ZZoneſly they have 
a good Opinion, and put their Caſe: to him: But 
would (if the Doube was "ſo equal on both ſides as'in 
- our Caſe we. ſuppoſe it) without any great difficulty 
be concluded and derermined by the Judgment of the 
man they thus apply to ; eſpecially if that Judgment 
be ſeconded by the ſuffrage of ſome other Learned 
Pious men, whom they have thought fit upon this 
occaſion to conſult likewiſe, ray. 

if now the Opinions of one or two Private men 
be of ſo much weight as to over-rule a Doz#t about 
the Lawfulneſs of an Aftion, when the Reaſons on 
both ſides are equal : Is it not very hard if the joynt 
Reſolution and Determination of our Pu#/ick Gover- 
ours, whoſe Office and Buſineſs it is to Conſult and 
Command for the Beſt, ſhould not in ſuch a Caſe 
have th&ſame Influence upon the Minds of their own 
Subjets > Or would it not argue much Se/f-conceit 
and Arrogance, and a very mean Opinion of our Supe- 
riours, and a great Contempt of their Authority, to 
refuſe that reſpe& to them which we give to. every 
private Man almoſt that we think wiſer than our 
ſivas. c; iff | 

Secondly, I deſire that may be taken notice of, which 
the Caſniſts, and- in particular our Excellent Biſhop 
Sanderſon have urged in this affair, viz. It is a- known 
Rulein Law, That in all diſputed Caſes, he that is in poſ- 

Seſſion of the - thing contended for, hath the advantage 
of- the other that contends with him, ſuppoſing all other 
things be equal. In controverted Matters, the Right 
is always preſumed to be on the-ſide of - the Poſeffor, 
unleſs there be a good Reaſon ſhewn to the .con- 
trary. | | | 


= 


Thus for Inſtance, If I be in poſſeſſion of an Elate 


| Which another man makes a claim to: And it is equally 


t __ doubtful 
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doubtful : winether' that E&are: belongs to Him: or -me;" 
yet ſo long as I have the Poſſeſſion of it, I have a good 
Title to it by the-Laws-ofi:Godiandi:Man; | nor:can; 
[ without "injuſtice be difpoſſeſſec. of: it, till; my -AU- 
verſary hath :made- iÞ:appear:that he: hath a-/þptter; 
Title to it:than I 5 2 Gf Þ hen hen hy Pegg 
Let us now apply this\ Rule to our preſent - Caſe: 
Here is a Conteſt; or; Diſpute between © the Superiour: 
and the Subjeft, about 'a-matter of Right as to a parti: 
eular Action. . The Superroxr- faith'it is his Right-to! 
Command his Subject in this Inſtance, and according-* 
ly doth Command him. The Sx4jeft faith that he 
doubts whether his Superiour- hath: Rzght to Com- 
mand him in this Inſtance, beeauſe he doubts whes-: 
ther this Command be not againſt the Law of God: - 
. Butin rhe mean time the Superiour is in aual 
poſſeſſion of the Power and Authority to Command, 
though it be uncertain and. doubtful whether as to 
this Inſtance he do not exceed the juſt Limits of his 
Power. | 
Why, certainly by the former Rule, ſo long as the 
Caſe is thus doubtful, the Subje&t muſt yield; and at- / 
no hand by his diſobedience 4iſpoſſe/s his Superiour of 
that Authority he is poſſeſſed of, till he be convinced 
in-his own Conſcience that he hath greater reaſon to 
difobey in this Inſtance than to obey; which in our 
Caſe it is impoſſible he ſhould have, becauſe we here 
ſuppoſe. that, the Reaſons on both ſides are equal. 
_ But,-7hirdly, If this Argument appear too ſubtile ; 
kt the Queſtion before us be-decided by the. Common 
Rule, viz. That in all Poubrful Caſes the ſafer fide is 
to be choſen. w kT > 
Now putting the Point upon this Iſſue, I ask which 
is /afeſt, with reſpe& to Conſcience, for a man to obey his 1 
Superiours in rr a. purely Doubtful Caſe as we _ . 
CE pens. | 
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fpeak of:: Or to gifobey them? I think this Quefti. 
on-will food be.anſwered by\any: Man that will actend 
ta:what I am: goibg: to: E reſent, viz-i!: Td 3: 01S:%T 

'There:is/2P {zindaw'of God, and:acknowledyed by 
__ustocbe GzathatiComnundemptol cbepiour; Superiours 
in all Lawful things : But as to thei particular Caſe * 
about which we-are now ſappoſed ro. Doubz, it is ve- 
ry: @rcertainiand (aweſtjonable;telusy{(even after our.beft 
endeayours to ſatisfic ourfetves):whether there-be any 
Law. of \'God whiclr' forzaerh. that thing which' our 
Superiours: have enjoy ned us. Y X 

This now being fo, we thus argue. If it ſhould prove 
thavour- Superiours do 'in this Inflance command an- 
lawful ching ; yer the huzard we run in obeying them 
is rae ſmatland inconſiderable, in comparifon with 7hat 
we run in diſobtying them, ſuppoſing it ſhould indeed ' 
prove that they command nothing but what is Juf 

and Right, and conducing to the Put!/:ck Good, 

__ "For by (doing the former, by obeying our Superiours, 
the only hazard we run, is of tranigreiling ſome @#- 
known Law of God; ſome Law which doth no way 
appear to us ; all that we can pronounce after our beſt 
enquiry being no more than this, thar it may be there 
. 1s fuch a Law, and it may be there is not'> \ And there- 
fore: we may: reaſonably preſume that if. there ſhould 
indeed be fuch a Law of God; it is either not of fuch 
conſequence that we in our Circumſtances were bound 
to krow-iC,0r:t it was, that-we had no ſufficientimeasy to 
cometotthef' —_— of it: irveach of whichCaſesas Tfaid, 
a Mans /anor ance! doth excuſe the violation of che Law. 

But now, on the'other ſide, if in fuch- an Inſtance:ss 
this we diſobey Authority when it hath peremptorly laid 
its Commands: upon .us; we venture” upon a. much 
greater Jager. For .in-thar Caſe we''run the hazerd 
of tranfgreiting'a'P/ain Law of Ged ; a Law 'of which 


no 


WJ 
no -man can or ought to be ſuppoſed Ignorant ;:and 
withal, a Law it 1s of ſuch Z7mportance and Conſequence 
to Mankind, that we may truly ſay, the very 4%ng, as 
well as the Z7appineſs of all Societies depend upon it. 

Suppofing now this to be a true {Account of the ha- 
zard we run in Acting on one ſide or the other in our 
preſent Queſtion, I leave it to any indifferent perſon to 
jadge, whetherit be-not much ſafer in ſuch Circumſtances 
as we here ſpeak of to obey our Lawful Superiours with 
a Doubting Conſcience,than to diſobey them with a Doubr- 
ing Conſcience. 

Fourthly, 1f there yet remain any diſpute in this mat- 
ter, let, it you pleaſe, our Saviour's.- Rule determine it, 
As ye would that men ſhould do unto you, even fo do. ye 
wito them. We deſire no more favour for our Superi- 
ours, than this eternal Law of Zquzry will oblige us to. 

If a man will bur be ſo impartial, as to paſs the ſame 
Judgment in the Cauſe of Authority when he is a Sub- 
jett, as he doth in his own Canſe when he is a” Superi- 
our, we believe there would be preſently an end of this 
Controverſie. | 

For let men talk as gravely as they pleaſe about the 
danger of obeyipg the Publick Laws 'With a Doubting 
Conſcience : Yet I dare appeal to themſelves, whether 
they would not think it very unreaſonable | for any - 
Domeſtick of theirs, over whom they have Lawful Au- 
thority,.to live in Contradiction to the Private Rules 
and-Orders of their Family, upon'a pretence of doubring 
whether rhoſe Orders were Lawful or no. FT 

If a Parent, for Inſtance, ſhould command his Sox to 


ſit ancovered before him; He would-not take it. for a 


good Anſwer from the young man, to ſay, Sir, I am 
doubtful whether it- be not unlawful to- uſe any ſuch 


_Ceremonies to Men, and therefore Irpray'excuſe me, if 
| T do not pay you that Reſpe& you require. - 


bs 
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If a: Mafter ſhould order: his ;Servanut to provide 
Dinner for him on the Lords Day ; and-he ſhould re. 
ply ; 1 would do it- with all my heart, but thatI am 
in doubr: whether it be not forbidden by Gods Word to 
dd any Work on the Sabbath. Iam not indeed per/wag. 
ed that it is forbidden, but in the mean time 1 am not 
fatisfiedthat it is Lawſul, and theretore till I be reſolved 
in-this Point, I: pray Sir, be, pleaſed to Pardon me. 

Would now a Parent or a Maſter think theſe An- 
ſwers Reaſonable 2 would he take. them in ſuch: good 
/part as to think his So or his Servant had done no- 
- thing but what they were bound to do in thus refu- 
ſing to obey his Commands ? No, I dare ſay he: would 
not,” but-on- the contrary ' would tell them; you are 
.my Son or my Servant, and you muſt leave it to me 
to judge what is fir for me to command and for you 
to.do, I will take care to command you nothing 
but what is lawful and juſtifiable: But in the mean 


-time; you mult not think by your fooliſh Doabrs and 
Scruples (ſo long as you confefs you &#ow nothing un- 
lawful in what I bid you do) to control my Orders 

and Commands, that I think neither becomes you to 


do, nor. me ta ſuffer. | + | 
I dare ſay|moſt men would judge this a very fitting 
and juſt Reply in-fuch a Caſe. And if ſo, it is aſtrong 
- Argument, that we are all naturally apt to think tha 
.1n purely Doubtful Caſes, our Superiour is to be obey- 
ed. notwithſtanding.our.Doatr,and that if in any Caſe 
we think otherwiſe, it. is: where our own Liberty and 
Zntereſt are concerned, and where: conſequently we 
.may. be juſtly preſumed unequal Judges, as being pre- 

,judiced in fayour of our ſelves. | 
' Fifthly, Let-;me add this one Conſideration more, 
and I have done, ' If in. meerly Doubtful Caſes, our 
Superiours have not a Power of Determining us ; 
what 
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what will their Authoricy ſignifie > If it be tiot of 
weight enough when the Scales hang even to turn 


the Ballance ; it is truly the lighteſt thing in the 
World. Indeed it is worth nothing; and there: will 
not be left Power enough in thoſe that are to'govern 
us, for the ſecuring in any tolerable degree the Peace 
and: Happineſs of the Society they are ro govern, 
For I pray conſider, What can there be fo wiſely 
Commanded, or Provided for, either in = Zamaly, in 
a City, or in a Xingaom, but may be liable to exception, 
and become a matter of Doxbr to ſome Perſon or other ? 
There is nothing in the whole compaſs of 2»dife- 
rex things (and ſuch chiefly are the Matters of Z7z- 
mane Laws) but ſome Perſon or other will be found 
to doubt whether ir be fir or /awful. And if ſuch a 
Doubt be a juſt Reaſon to deny Obedience to the Law 
or the Command, in what a condition are all Fam 
ties, and Corporations, and Socteties,' in the World - 
What will be the Confequence of ſuch a Principle - 
Why certainly nothing but perpetual Jars, and Di- 
ſturbances, and Confutions. © Ws 
For Inſtance, If whenever a Prince declares War 
againſt his Enemies, it ſhould be ſuppoſed Lawtul for 
afty Subje& to withdraw his Aſſiſtance from his So- 
veraign in Caſe he doub:s whether that War be a Law- 
ful War or no; in what a ſad caſe would rhat Prince 
or that Kingdom be, that is to be ſupported and pro- 
rected upon theſe Terms? Every man is hereby made 
a Judge of the Merits of a War; and though he be 
never ſo Ignorant, never fo Unexperienced , ne- 
ver ſo unable to make a Judgment of theſe mgo- 
mentous Afﬀairs-of the Kingdom ; yet if ſome Ru- 
motrs or uncertaiti Stories bave reached his Ears, that 
make him doubt whether this War was lawfully be- 
gun or no: Why he is upon _ Principle warranted 
| to 
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to deny not only his Perſozal Service, but his Contr; 
butions towards the Charge of that War. But theſe 
Conſequences are intolerable; and: therefore the Prixci- 
le from whence they 'flow, muft needs be thoughr 
intolerable alſo. | 

HT.' Having thus given the reaſons of our Aſſertion, 
I come now in the 7hird place to anſwer the Argyu- 
ments that are brought on the other ſide. 

All the Arguments I have met with againſt the Do- 
Arine we have beeneſtabliſhing,may be reduced to 7hree, 
and of thoſe three, the Firſt | have prevented by my 
ſtating the Queſtion; the Second 1 have already an- 
fwered in my Proofs of our Aſfertion : ſo that the 7hird 
only remains to be ſpoken to. However I will name 
the two firſl, * 

The F:rJt Argument is drawn from the miſchievous 
Conſequences of our Dodrine, For, ſay they,-If a man 
ſhould think himfelf obliged 1n- every doubtſul Cafe 
to be determined- by the Command-of his Superiours, 
it would be the ready way to involve him. often-times 
in moſt grievous ſins. As for inſtance, if a man ſhould 
ſo halt between two opinions,as to doubt whether Feho- 
vah or Baal was ;the true God,: as the {ſralites lome- 
times did ; and' at the ſame time (as it then. happend 
among them) rhe Chief Ruler ſhould. command that Bu- 
| al ſhould be worfhipped:. Why now in this Caſe ( fay 
they) according toyour way'of reſolving Doubts,the, man 
"muſt be obliged ro worſhip an "/do/,and to, renounce the 
true God: | 
'  Thisis the Argument. Butt is no Argument againſt 
us: Becauſe in the ſtating of our Queſtion, we have ex- 
cludeg all fuch Dowbts' out: of - it; as, do. proceed from a 
mans Groſs and Criminal Ignorance of his Duty (as it 
is Apparent and Notorious that ' the .Dox&? in this In- 
ftance doth). -- On the contrary, we are as forward to | 
| acknowledge 
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icknowledge as they,that if any mandoan Action that is 


 plajoly contradictory to the Laws of God,it is not his /z- 


morance, and much leſs: his Dowbrfulneſs, that will excuſe 
him, 'though he , do -1t in-obedience, to: his Governours. 
$ that though this Argument would fall heavy enough 
upon thoſe that plead tor an Abſolute Blind Obedience 
to Authority in all things 2»di{criminately, (which no 
man of the Church of Exg/and doth) : Yet it doth 
not at all touch us, who: oaly aſſert, That where we 
donbt : equally, whether an Aion be Lawtful or no, 
and have uſed our beſt endeavours to fatisfie our ſelves 
how the Law of God ſtands as to that matter, there 
the Sy of our Superiours is: toc over-rule our 
Doubr. | 7286 -i 

But further, to ſhew 'what little [force there is in 
this Argument, which indeed hath made a great deal 
of noiſe; we will try whether it will not make as much 
again{t- our *Adverſaries, if they will give: «s leave to 
put the Caſe, as it ſeems to. make againſt-us, when 
they put the Caſe. otro >: 

Let us ſuppoſe therefore, as before,that an Z7aelire was 
very Doubtful whetherFehovah or Baal was the true God : 
And let us ſuppoſe likewiſe (as. we reafonably may) that 
the King of /ſrae! made a Law, that all.the: Temples and 
Altars of Baal ſhould be demoliſhed, and:that: Fehovah 


monly ſhould be worſhipped.. _ What advice now would 


they give to the doubting Man in this Caſe > Will they 
fay that he muſt comply with the Kings Laws, and wor- 
ſhip. Fehovah.only, while yet he.is doubtful in his own 


mind whether Baa/ be not the true: God ? Why this 


5 againſt their own Principle, and gives away the Cauſe 
tous, But, will they then fay, that while this Dowd: 


remiſs the Man mult not obey Authority in. worſhip- 
ping Jehovah. only ; but he muſt either worſhip Baa! 


and not Fehovah; or both Baa: and Fehovah togethet ; 
I 2 Why 
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Why, this is indced agreeable to their Principle; by 
then 1 appeal tomy Reader, whether-according, to their 
way of reſolving of Doubts, a man 1s-not as-neceſſajily 
ingaged in Jdolatry, and other grievous ſins, as he js by 
our Way. ra 

So that you ſee this Argument coneludes as ſtrgng]y 
againſt them, as againſt us. But in Truth it conclyges 
nothing either one way or other, but 1s wholly For. 
reign to the Queſtion, as I ſhewed in my ſtating of 
it, whither I reter the Reader. | 


. The Second Argument is drawn from the Limitatj. 
ons which God himſelf hath put to the Obedience we 
are to pay to our Governours, and it may be formed 
thus. God hath not commanded us: to obey our $u- 
periours abſolutely, and in af things; but only in {ll 
tuch things as are not contrary to his Law : So that 
wherc ever we are «xcertain Whether the Command; 
. of our Superiour be Lawfu/ or no, we mult at the fame 
time be:as:' much 'wwcertai whether we be bound to 
obey: And if ſo, how can you ſay that it is any more 
our Duty to obey them, than to di/obey them in a Poul; 
ful Caſe ? | 
_ To this we anſwer, Fhat though we acknowledge 
thet-no Man's: bound to ebey his Superiours a # 
ther. than they command: Lawf#/ things: Yet when e- 
ver it happens that they command fuch things as vc 
equally doubt ,whether tliey be Lanſu! or no; there 
are Jo:many weighty 'Reaſons'to be” given, "why 
a man. fhould obey rather than di/obey in that Caſe, 
as will perſwade any Wiſe and Good Man to think it 
his Duty to obey. . And for thoſe Reaſons I refer my, 
Reader to the Five Particulars I before inſiſted on. 
The Third and indeed the Principal Argument, 1 
drawn from the words of St. Paul in the 14/4 of the 
Romans, and the Jaſt verſe, Ze that doubteth is m_— 
| e 


RE. 
he oat, beaufe he eateth wot of Faith; and whatferusr 
it wot of Faith is ja, Fram wheneg they thus Argus, 
Afir was a. ſta in thaſe Chriſtians that Se.Paud ſpeaks of,to 
earany Pg in itfelf Lawful th be gaten, fa lang 
as they Deupted whether it was Lawfſul or na; Then, 
by parity of Reaſon, it muſt be a fin to do any ather 
Attien, fo long as we have a Doubt in our minds con- 
ceraing the Lawfulneſsof it ; and if fo, it is nat the Ma- 
giſtrates commanding that Aion, that will make it 
ceaſe tobe aſmin us to do it. | 

his 1s the great Argument that is brought againſt 

r Point, and I ſhall give it a full and a juſt diſcuſ- 
fion - Becauſe, in truth, if we eome clearly aft from 
this Text of St., Paul ; not only all that is faid againſt 
Obeying Authority with a Doubting Canſcience will tall to 
the ground-; But likewiſe maſt of the difficulties which 
entangle and perplex the Caſe of a Doubting Canſcience- 
40 other matters, will be in a great meaſure removed. 

But before I enter upon a particular diſcuſſion of this 
Text , with reference to our preſent Contraverlie , 
it will be needful to premiſe ſome general Account 
of it, for the ſake of ordinary Readers, that ſo under- 
ſtanding before hand the Cafe which the Apollle ſpeaks 
to, and the meaning of the Expreſſions he here uſeth, 
they may be the better able to go along with us. 

Firſt, therefore, I ſhall give an Account of the Su4- 
jet matter of St. Paul's Diſcourſe in this Chapter. 
JLOf what is meant by Doubting in this Text, III.What 
is meant by cating not of Faith. IV. What is meant by 
being Damned or Condemned for ſo doing, 

Firſt, As to the Subjeft Matter of St. Pauls Diſcourſe 
-in this Chapter ; it is undoubtedly the Caſe of thoſe 
Jewiſh Chriſtians that were got. ſo fully inſtruted-in 
their Chriftian Liberty, but that they till believed all 

the Ceremonial Laws of Moſes, concerning the\ Obſer. 
0 : vation 
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vation of Days, and the Diſſerence of Meats, tobe (till 
in force,and to oblige their Conſcience: Or at leaſt they 
mightily doubted whether they did or. not. So that 
whereas other Chriſtians, who were, better inſtrufted, 
made no ſcruple of eating any kind of Food, though 
forbidden by the Law of Moſes : Theſe men had great 
Reaſon to forbear fuch kind of Meats, becauſe they 
- were Perſwaded, or at leaſt it appeared more probable 
to them, than otherwiſe, that they were bound ſo todo. 
That this was the Caſe of thoſe that St. Pau! here 
Nyles the weak Chriſtians, appears from ſeveral 'paſ. 
ſages of this Chapter, nor I think is it much queſtion 
ed by any. As for whatis intimated in the ſecond Verſe, 
' concerning their' abſtaining from Fleſh altogether, and 
only eating Herbs; which would make one think that 
it was not purely their reſpe& to the Law of Moſes, 
but ſome other thing, which made them thus to put a 
difference pervecn Meas becauſe by that Law, they 
were no moretyed from Fleſb (excepting only Swines- 
Fleſh and a few other ſorts) than they were from 
Herbs : St. Chryſoſtome hath well obviated this difh- 
culty, in the Account he gives of the Caſe of thok 
Chriſtians. ' There were (faith he) ſeveral of the Be. 
* lieving Fews, who taking themſelves to be. obliged 
*jn Conſcience by the Law of Moſes even after their 
* Chriſtianity, did (till retain the Obſervation of Meats, 
* not daring, wholly to throw off the Yoak of the 
* Law : Theſe now; leſt they thould be found out, and 
* reproached by the other Chriſtians for thus abſtain- 
* ing from Swznes-Fleſh, and the like, upon account of 
* Conſcience ; choſe to eat no Fleſh at all; bur to feed 
* altogether upon Herbs ; that ſo'this way of living of 
” '©theirs, might paſs rathes for a kind of Faft or Religi- 
© ous Abſtinence, than for a 'Legal Obfervance.. Thus St. 
*Chryſoſtome ;and to the ſame purpole7heodoret and Thee- 
 *abylatt, | But 
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- But if any one be not fatisfied with this Account 
of that Buſineſs; but will further contend, that Sr. 
Paul heredoth not only.ſpeak to the Caſe of Fewi/h Chri- 
ſtians who were zealous tor Moſes's Law : But alſo takes 
in the Caſe of ſome Gexti/e Chriſtians at that time, who 
(upon a Pythagorean Principle they might have enter- ' 
rained) were Averſe to the eating any kind of Fleſh ; 
as thinking all ſuch Food to be rclean ; They may, 
notwithſtanding what I have. faid, enjoy their own O- 
pinion. For it is indifferent to our Controverſie, whe- 
ther the Perſons whoſe Caſe is here ſpoken to, were Jews 
or Gentiles, Only thus much. appears plainly, that the 
moſt of them were Jewiſh Chriſtians, who, together 
with their Chriſtzanity, had a Conſcientious regard to 
the Law of Moſes, 

Secondly, As for what is meant by [Doubting] in the The #74 
Text, the Reader may be pleaſed to takenotice, that the _ 
word [Nazewiper@-] which we here tranflate | Ze that mw abere,. 
doubteth\ doth as properly ſignifie to diſtinguiſh or make mn OM 
a difference, as to Doubt, or Helitate, And thus it- is uſed 5; 1y «- 
both by Profane Writers, and in Holy Scripture, as par. 57 4 
ticularly in the 22, of St. Zade's Epiſtle. And of ſome have nn 4 
compaſſion, making . a difference, [Naxewipzyu] the very Doubt ; 


word in the Text. | —— 


Diſcery, or Diftinguiſh, or make a D:fference, as it is frequently uſed in the New Teſta - 


timent. Yid. Matt. XV1. 3, Afts XV. g. 1 Cor. IV. 7. VI. 5. Xl. 29. The word | Nanxei- 
rower Þ is ſometimes taken Actively, an4 then it bath1be ſame Signification with | Jiaxeive] 
ie. to make 8 difference. As is plain, nvt only in St. Judes Text bere quoted, but in St- 
James, Ch. II. 4. Where our Engliih Tranſlation bathind:ed- very well rendred the Apeſiles 
Senſe thys [ Are ye nct Partial ]. But if they bad t1 uiy rendred his Words, they muſt have thus 
:Tranſlated [ Do ye not make a difference ?] 

Again, ſemetimes it is taken Paſſiv*ly, and then the Signiftcation of it is this, ts be Divided,” 
eo Severed, or Diſtinguiſhed. And when #t is uſed in this S:nſe, it ſcmetimes h:ppens that tbe 
Engliſh-a:rd [ Doubring] doth conveniently encugh expreſs it. Doubling, being indeed nothing 
elſe, bur a Mans being Divided as 10 his oan mind. Ard accerdingly in ſonie p ates, our T1 apſlas 
tors hive thus Engliſhed it(th:ugh 1 belive in ſome of thoſe, more proper merds might le found 
out to expreſs its Senſe). But though in a Few Texts it be thus uſed in Scripture, yet 1 0 not find. 


tht any Proſane Author did ever uſe it in t415 Senſe of Dovubting. And ther fre unteſs there- 


be evident reaſon, | do not know nhy we ſhould depert from the neti.tal and ulvabSignifcation of 
the Word in the T xt we are niw uj 03. | 
| Now 
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_ © Now conſidering the Apoſtles Argument in this 
Chapter is the Caſe of the Few;/þ Chriſtians, who were 
divided in their Perſwaſtons about the Lega! Obſerva. 
tions, ſome making a differeace between c/can and nn- 
clean Meats, and tuch like things ; and others ma. 
king none -- It ſeems every whit as proper and natural, 
and more ſuitable to the ſcope of the Place, to take. 
the Word in this Senſe in this place, rather than in 
that other, according to which it is uſoally tranſlated, 
* So that the Text is thus to be rendered, He that ma 
keth a difference between clean and unclean Meats; /# 
he do eat any thing which he judgeth to be unclean, 
he is damued or condemned for 1o doing, becauſe the eat- 
eth not of Faith. | 

And ſo probable is this rendring, that our Engli/þ 
Tranſlators took care to put it in the Margin of our 
Bibles, as may be ſeen ty every one. Nor doth it want 
good Authority , for the Zulgar Latine thus tranſlates 
the place, and not only fo, but Eraſmus FHentenixs, and 
generally all the Latine Expoſitors, if we may believe 
Eftius, who yet himſelf interprets it the Common way. 

Indeed I doubt not but this is the true Venſion of this 
Word in this Text, However I do not ſo much ſtand 
upon it, as to preclude any man from the liberty of 
taking the other if he likes it better. For though this 
way of rendering gorh better ſerve our Purpoſe, (as 
quite putting an end to the Controverſie) : Yet our 
Caufe doth not ſo abfolutely depend upon it, but that 
we may very well allow of the common Tranſlation; 
as will appear hereafter. 

Thirdly, As for the Word Faith, which is here uf 
ed ; let it be taken notice of, that when in the verk 
before the Text, the Apoſtle ſpeaks of having Faith ; 
and in the Text, of eating without Faith,or not of Faith; 
and that, whatſoever is net of Faith, is Sin; We are 

not 
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|  nottotake Fasth herein the large ſenſe, as it ſignifies a 


Belief in Jeſus Chriſt, or an Aſſent to Gods Revelations, 
particularly thoſe of the Goſpel ; which is the uſual No- 
tion of Faith in the New Teſtament :.But only for a 
mans 4ſſent to the Goodneſs or Laufulneſs of any par- 
ticular 4&4ion that he takes in hand. 

So that to have Faith about an Adion, is to be'per- 
ſwaded that that Action may be Lawſully done in the 
preſent Circumſtances, or at leaſt not to be Conſcious 
of any Reaſan that ſhould make it unlawful. And, on 
the other ſide, to do an Action without Faith, or not 
of Faith, as the Apoſtle here expreſleth it, is to do an 
Ation of the Lawſu/ne/s of which we are no way fa- 
tisfied,, but, on the contrary, think we have good rea- 
ſon to believe that it is an unlawful Action. . 

Fourthly, Whereas St. Paul faith,that he that doubteth or 
differenceth, is damned or condemned, zf heeat;. we are 
to take notice, that that expreſſion is not to be un- 
derſtood of the puniſhment of his eating in the other 
World, (which is that which in common ſpeech we call 
Damnation); But only of the guilz of his cating as 
to his own Conſcience, Indeed there is no colour 
why our Tranflators ſhould here uſe' the Word [Dam- 
ned], ſince [Condemned] is the natural Word, whether 
we conſider the Propriety of the Greek or the Eng/i/g 
Language. : So that this is the meaning of the _ 
tion, He that doubteth (with ſuch a Doubt as is here 

ken of) and yet eateth ; ſuch a Man is condemned for 
o doing. Condemned, how ? ' why condemned of him: 
klf, (as the Apoſtle had expreſſed it in the verſe before), 
condemned of his own Conſcience, becauſe without necel- 
ſity, having free power over his own Actions, he doth 
that which he apprehends'to be ſinful. | 

I dare ſay, the Reader will be fatisfied of the Truth 
of our) lmcerpretation, as to both rhe laſt named Parti- 

K culars, 
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eulars, if he wfl carefully read- the foregoing verſe 
together with the Text (as indeed they do but both 
ma ke one compleat Sentence} and judge of one by 
the other. - 

St. Paul hath for a good while been addreſſing him. 
ſelf to the tronger Chriſtians, in-order. to the perſwa. 
ding them fo to uſe their Knowledge and their Chriſti. 
an Liberty, that they might edifie the Weat Brethren 
among them, but in no ways give Scandal to any of 
them, and he thus concludes his Advice in- this Chap- 
ter. | Ep 
' Hafſt thou Faith 2 have my thy ſelfe before God, Hap- 
py is he that condemneth not himſelf in that thing which 
he alloweth : But he that 'doubteth (or maketh a difle- 
rence) is condemned if he eat, becauſe he eateth not of 
Paith, and whatſoever is not of Faith, is (in. | 

I dare appeal to any indifferent perſon, that hath read 
St. 'Paul's foregoing Diſcourſe in this Chapter, whether 
= meaning of this whole Paſſage be” fot to this Hf. 

Et. bs | | 

Art thou ſo well inſtructed in thy Religion, as to be 
perſwaded that the Goſpel hatt-taken away all ditie- 
rence of Meats, and/that thou mayeſt Lawtully eat of 
any Food that is ſet before thee 2 'why, it is very well 
fr thee; but then, be content that thou art thus per- 
ſwaded, and do not upon every occaſion make ſuch an 
oftentation of thy Faith in this matter, nor deſpiſe 0- 
' hers that have it not; as to lay- a Snare before thy* 
Weak and Un-inſtrutted Brethren, who are of another 
perſwaſion, to ſin againſt their Cgnſcience, by Atting 
as thou doſt, It is ſuſticient for thee that God ſeeth 
thy Faith, and that thou canſt juſtifie thy eating to 
thy ownConſcience. For I can aſſure thee, it is no ſmall 
Happineſs for a Man to be able to fatisfie his own Conſci- 
- ence in that Action which he takes in hand. 


o 
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. [This is undoubtedly the meaning of that exprefſion, 
Happy is he that condemneth not himſelf in that thing which 
he approveth, "That 1s, it 1s a great Comſort to a Man that 
his Conſcience doth not condemn him in that Action 
which he thinks fit to do, 7» ea re quam agendam ſafe 
pit, faith Grotius; In co quod agendum elegit , laith Fſtzus ; 
En ce quil weut faire, faith the- late excellent French 
Tranſlation, And it is juſt the fame thing, that Sr. 
Jobs faith in other words. Eph. I. 3,21. My Breth- 
ren,if our own hearts (i. e. our Conſcience) condemn us not, 
then have we confidence towards God.] | 

But then, (as the A4po/le goes on) as-to thoſe that are 

ſo uninſtru&ed in the Nature of Chriſtianity, as ſtill ro 
make a difference between clean and unclean Meats ; 
as it infinitely concerns-them to have a care what they 
do; ſo it concerns thee hkewiſe to have a care how 
thou layeſt a ſtumbling block before them. For in what 
2 Condition would any of them be, if being tempted 
by thy Inſolent Carriage, ' and Unreaſonable Example, 
he ſhould through Fear or baſe Compliance venture to 
eat ſuch things as he judgeth to be unclean 2 Why, cer- 


:tainly he is both an ill and a miſerable man for ſo do- 


ing ;. 'becauſe he is condemned of his own. Conſcience. 


For: he eats not only without being convinced of the 


Lawfulneſs of his eating, but preſuming the contrary, 
and whatever is thus done againſt Conſcience, muſt 


. :needs be a ſin.” This I 'take to be the true meaning of 
-this whole Paſſage,for which,if need was,we might pro- 


duce ſeveral Authorities, particularly that of St. Chryſo- 


 ftome, who gives much the ſame account of tt. 
- - Having thus given an account of the Text as it lies 
in the Chapter, and with relation to the Buſineſs that 
'St. [Paul had therein hand. I now come. to conſider it 
- with reference to our preſent Controverſiewith the Dil- 
#&nters, and'to take off the Argument they bring from 


K 2 . it, 
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\ it, againſt the Poſition we are now eontending for, 
Their Argument, as I ſaid,is this. - 

St. Paul here affirms, That whoſoever Doubreth a. 
bout the Lawfulneſs of any particular Mea?, and while 
that Doubt remaineth, eateth of that Meat, ſuch a man 
Sins, and is Condemned for ſo doing ; becauſe he eateth 
not of Faith, If now it be fo in this particular Caſe, 
it muſt be ſo in all other Doubrful Caſes ; and conſe. 
quently in the Caſe of Obeying Aut hority, where a Man 
Doubts of the Lawfulneſs of the thing enjoyned. That 
is to ſay. Whoſoever, in any Caſe whatſoever, doth an 
Action of the Lawfulneſs of which he Doubrs ; he ins, 
and is Condemned tor ſa doing, becauſe he atteth not 
of Faith. 

This is the Argument fairly put, and I ſhall now 
endeavour as fairly to anſwer it. | 

And firſt of all, I ſay, This Argument proceeds up- 
on a falſe Ground. 'For it ſuppoſeth St. Paul in this 
Text to ſpeak to the Caſe of a purely Doubting Conſcience, 
(which is the. Subje& of our preſent Controverſte): 
Whereas it may be made to appear with good Evidence, 
that it is the Caſe of a reſo/ved Conſcience only, that 
he here Treats of. So that this Text is wholly mif- 
applied by the Diſlenters, and makes nothing at all 
' to the Buſineſs. For though there be indeed in this 
Text a very ſevere Cenſure of all thoſe that A& a- 
gainſt any kind of Perſwafion; yet there is nothing . 
here ſaid that toucheth a mans ACting | Doubringly, ei- 
ther one way or other. Fe 

T hat this is true, appears from the Account T have 
before given of the Subjett matter of the Apoſtles Dit- 
courſe in this Chapter; which is, the Caſe of thoſe 
Chriſtians who were not barely: Doubrful- and Waver- 
ing in their own Minds, whether they might Law- 
tully cat of ſuch Mears as were then Diſputed : But 

n were 


were Perſwaded they ought not ; as believing that the 
Law of Moſes, which had declared them ©ncleay, was 
ſtill in force ; or elſe believing them .to be Znc/can! in 
themſelves. . | | 

That this was indeed the Cafe here diſcuſſed, ſeems 
very clear from the2d4 and 5th Verſes of this Chapter, 
where the Apoſtle ates zt ; and more particularly trom 
the 1474 Verſe, where he gives a' ſummary Reſolution 
of it ; andin my Judgment the very ſame Reſolution 
- that he doth in the Zexz. 7 know (faith he) and am 
perſwaded that there is nothing anclean of it ſelf, but to 
him that eſteemeth any thing to be unclean, to him it zs 
unclean. So that it ſeems the Perfon whoſe Caſe St. 
Paul ſpeaks to, was not uncertain or unreſolved whether 
the Meats under Deliberation were cleaz or anclean ; 
but he was perſwaded they were unclean, he eſteemed 
them to be ſuch, and he muſt of neceſſity do ſo, fo 
long as he believed the Law of Moſes to be in force, 
as by all that appears in this Chapter he did believe. 

But may ſome fay, If this was the Caſe, why then 
doth St. Paxl uſe the word: Doabting in the Text? To 
Doubt of the ynlawfulneſs of an ACtion, is quite ano- 
oor thing, than-to be Perſwaded of the unlawiuineſs 
OI 1t, ; 

In anſwer to this, I refer my Reader to the Ac- 
count I have before given of the Word [lraxewiuw@] 
which may as properly be rendred, Ze that maketh a 
difference between Meats ; as he that Doubteth about 
Meats. Now if this Ferfron be admited, the ground 
of this Objection s quite taken away. And I fee no 
reaſon why it ſhould not be admitted, ſince (as I faid).it is 
as natural as the other, and withal, it makes the 4- 
foſtles Senſe to run more coherently with what he had 
ſaid before. 


But further, Let if you pleaſe the common Tranſla- 
| tion 
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tion be retained ; let the Text be interpreted of one that 
Doubteth, and not of one that makerh a difference: Yet 
ſtill this will makenothing againſt what we have now 
'faid. For it is undeniably plain, tha6- what St. Pay! 
here calls Doutivg, is in our way of ſpeaking a degree 
of Perſwafion. My meaning is this. The Doubting which 
oc here = ry 1s not that _ mans 
udgment is ſuſpended, upon account of the equal 
Protabilities-on buck ſides of the Queſtion, whicl is 
the proper Notion of Doubting, and - that which we 
are now concerned with - But he ſpeaks of a Dout: 
ſtrengthned with ſo mauy Probad:/ities, that it want- 
ed but very little of a Perſwaſron; or, to ſpeak more 
properly, it was a real Perſwafon, though with ſome 
mixture of Doabtfulneſs in it. That is to ſay, the man 
had ſo ſtrong Convictions of the ©nlawfalneſs of eat- 
ing on the one hand; and ſo little fatista&tion about 
the Lawfulneſs of it on the other ; That if he was not 
fully perſwaded that it was a finto eat; yet it ap 
peared by many degrees more probable to him that 
it was a fin, than that- it was not, _ 
That this now was the Caſe, is evident beyond. all 
exception, from'the words that follow:Ze that doubteth 
(faith the 7exz) is condemned if he eat,that is,Condemned 
--of his own Conſcience, as T thewed before. 'Now how 
could :that be, if the mah -was not m-ſome degree 
-perſwaded that- his eating was unlawful 2 Tt 'is -certain 
no man can be further" Condemned of his own Conſci- 
-exce tor doing any Af1on,'than he doth be/zeve "that 
A@ion tobe: forbidden by fome Law of God. To fay 
therefore, that a,man'is Condemned of his own Conſcience 
for eating, muſt of neceſſity unply, thar he doth be- 
lieve his: eating to'be unlawful, and if 1o,-it is certain 
he doth more than ſimply doubt whether it be-lawtvul 
'Or NO. , 7” 96-1] E ON 
Well, 
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..Well;But doth not the. Apoſtle fay in- this very 
Chapter, Let every one be fully perſwaded in his own mint ? 
What is the meaning of That, but that every one ſhould 
aſſure himſelf that the Action he takes in hand is a 
lawful Action, or elſe he doth not. a& with a fafe 
Conſcience? And 1s not that the very ſame thing that 
is here. faid, Ye that doubteth is condemned if he eat, 
becauſe he eateth not of Faith, or with a full perſwaſt- 
on? There is therefore good Reaſon why we ſhould 
interpret this Text in the proper Senſe of Doubting, 
the Apoſtle himſelf direCting us ſo to do by this paf- 
lape. | 
"This is the moſt conſiderable ObjeCtion that can be] 
made againſt our way of expounding this 7ex#, and 
probably it was with a reſpect to_ that paſſage that 
ſo many Interpreters have Tranſlated it as they have 
done ; but whether .they had any juſt reaſon from 
thence ſo $0 do, is the Queſtion. Or rather Fthink it 
wilt be no Queſtion with any one who attends either 
" the .deſign,. or-the words of the 4poſt/c in that pal- 

NB £3 1 

Se paſſage. is in the 5th Verſe of this Chapter, 
where the. Apoſtle is giving an Account of the ſtate 
of the preſent Controverſie. One man (faith he) efteem- 
&th one day above another, another man eſteemeth e- 
very day alike : Let every man be fully perſwaded in his 
own mind. So we render it, but how truly, I ſhall now 
examine. | | | 
: It cannot well be conceived by the coming in' of 
theſe words, that St. Paul had any ſuch thing in his 
mind when he writ them, as we would now make 
them to expreſs. It was certainly none of his -buſt- 
neſs in this place to oblige the contending Parties to 
get full p?rſwaſions in their ſeveral ways, and thenall 
would be right, for there was too much of that al- 

PS ready 
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Teady amongſt them.” Neither was it\his meaning here 


to tell them, that if in any Caſe they aQted withoue 


a full perſuaſion of the Lawfulneſs of the AQtion, they 
ſinned againſt Conſcience ; for beſides that this & cer- 
tainly falſe, it was nothing at all to his purpoſe. 
But this was that which he deſign'd in this paſſage, 
to perſwade both the contending Parties quietly to per. 
mit each other to enjoy their ſeveral Opznions and 


Perſuaſions (in thoſe little matters, which did no way 


concern their Duty,) without Cenſuring or Judging one 
another, E | | 
This now is a meaning that perfeRly (uits with all 
the other good advice he gives them in this Chaprer, 
and this meaning he doth expreſs in- as apt words 
as can be thought on. One man eſteemeth one tay a- 
bove another, another man eſteemeth* every day alike, 
Let every man be filled with his own mind. Or, ſatis 
fied with his own Perſwaſion. The Original words are 
["Exer©- ts my) iSiqp vol Cor mdIdlp ve} (without the Prepoſiti- 
on) as is read in fome good Copies) manga]. Which, 
faith Grotias, is an Hebrew way of expreſſion, and ſig: 
nifies no: more than this, . Q#7/q; fruatur ſua | Senten- 
tia. - Let every Man enjoy his own Opinion+* Or, as 
the Yulgar Latine moſt properly Tranſlates, ©/nuſquifq; 
zn ſuo ſenſu aburdet. i. e. Let every one abound in his 
own Senſe : Or laſtly, as the Commentaries that go 
under the Name of St. Ambroſe, Vnuſquiſq; remittatur 


fais Conſiliis, Let every one be left to his own Coun- 


ſels. And to the fame ſenſe alfo both St; Cry/oftome and 
Theodoret do expound this paſſage. This Interpretati- 
on, though it be very different from that in our Eng- 
liſh Bible, yet expreſſeth the Signification of .the O- 
riginal Text as well as that, and withal,. hath better 
Authority to recommend it - but that which we chiefly 


ſtand upon, 1s, that the Subje& Matter, and the m_ 
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ofthe Apoſtle doth neceſſarily require this Interpreta- 
tion. : | 
For, in truth, If this paſſage be rendred the common 
way, fo as that it ſhall import that every Man, in every 
Caſe, is to be fully perſwaded in his own mind, I do not 
know how the Precept here given, can be ſuppoſed to 
be either Reaſonable or Poſſible, Irt is certainly no more 
in every Mans Power to be ſarizfied about all his Doxbrs ; 
than it is to Se/ieve or disbelzeve what he pleaſes. When 
there appears Reaſon of Doxbting, it is in vain tocom- 
mand a Man not to Deubt. Nay, it is as inuch a Mans 
Duty to Doubz, and to keep his Judgment in ſuſpence, 
when the weight of Proba41/ity is on both ſides equal, 
as it isto he/zeve or to disbelieve upon clear Evidence. 
Or rather in that Caſe a Man cannot chufe but Doubt. 
—_— reaſonably, nay, he cannot poſſibly do other- 
wiſe. | 

I think, by what hath been faid, it doth plainly ap- 
pear,that this Text of St. Paul weare gun. - gg 
Doubteth is condemned if he ear| hath nothing to do 
with a Doabting Conſcience in our Senſe ; but only 
with a reſolved -one ; and conſequently, that the Ar- 
gument which 1s brought from hence againſt our Af- 
ſertion, is nothing at all to'the purpoſe, becauſe it is 
grounded upon a falſe Expoſition of the Text. 

But though this is (as I think) the true Anſwer to 
this* Argument ; and the Anſwer indeed which I main- 
ly ſtand upon: Yet there is another Anſwer given to 
it by the Caſuiſts ; which, becauſe it is the Anſwer that 
our Learned Biſhop Sander/ox thought fir to pitch up- 
on, I ought not to paſs it by - without mention, nor, 
if I can, wirhont ſome improvement. | : 

I muſt confeſs, if we do admit this Anſwer, the A4r- 
thority and Obligation of a Doubting Conſcience will 


be ſer "X" than I do in this Diſcourſe ſuppole it :. 
L But 
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But however, it may be a good Anſwer tothe Difſen- 
ters; becauſe it unties the difficulty upon their own 
Principles - The Anfwer is this. _ 

2, In the Second place, Allowing that the Man whoſe 
Caſe St. Paul ſpeaks to in this Text, was really a 
Doubting Perfon, and not one that was Perſwaded (as 
we have hitherto fappoſed): Yet it doth by no 
means follow, that, becauſe this Man was guilty of 
Sin, and' Condemned for eating thoſe Meats, of the 
Lawfulneſs of which he Doxbted-: Therefore a Man 
that Obeys Authority in an Inftance where he Dou#:s 
of the Lawfulneſs of the Command ; that fuch a Man 
Sins and is Condemned for fo doing. This, I ſay, 
doth not at all follow. 

For there is a vaſt Diſparity in the Caſes; and to 
argue from one to the other, is to argue from a Par- 
ticular to an Univerſal, or from oxe Particular to ans- 
:her, without reſpe& to the different Circumſtances 
of each Cafe; which is againſt all the Rules of Lo- 

ick, : 
If St. Paal! had faid, | He that Doubteth is Damned if 
he 44] there had been fome pretence for making his 
Sentence att aw7verſal Propoſition, ſo as to extend to 
all Doxbting Men in all Caſes: But now only faying, 
[He that Doubterth is Damned if he eaz| it ſhews that 
he only ſpoke ro the Particular Caſe that was be- 
fore him; and that other Cafes are no farther con- 
cerned in his Propoſition, than as they do agree m 
Circumſtances with the Caſe he there ſpeaks to, 

Now the Caſe the Apoſtle there treats of, and 7hat 
which we are now concerned about, areſo far from a- 
ny way agreeing in the main Circamſtances, by which 
a Man is to meaſure the Goodneſs or the Badneſs of an 
Action , that there cannot be two Doxbtful Caſes 


. put, that are more differerr, as 1 ſhall now ſhow. 
4 | I 
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If St. Par! do at all here ſpeak to. the Caſe of a 
Doubting Man ; he fpeaks of one that Added Don2r- 
ivgly in a matter where it was in his own Power to 
A&t without a Dowdr + That is, He was. in : fuch Cir- 
cumſtances, that he knew «he might certainly with- 
ont fin refuſe to eat e Meats concerning which he 
doubted ; for there was to colour of obligation up- 
on him to eat them- But in this Caſe, where he 
was pertectly at Liberty to let alone ; for the ſerving 
ſome evil unwarrantableends, he would not chuſe that 
ſide which was /afe, and where he need fear no fin, 
which was to forbear ; but would chule that fide- that 
was Doubtful ; that ts, would run a needlefs hazard of 
wanſgrefling ſome Law of God, It is of ſuch a Man, 
and in ſuch a Caſe as this, that St. Paul ſpeaks, when 
he faith, He that Doubteth is condemned if he eat : Sup- 
poſing indeed that his words are at all to be expound- 
in this Senſe. | 

But now becauſe it is thus in this Caſe (and in all 
ſuch like, if you pleaſe) : Doth it therefore follow 
from theſe words, that a Man that is in other Cir- 
cumſtances ; that is not at Liberty to chuſe his own 
way ;-as not being at his own diſpoſal, but under the 
Dire&ion and Government of Authority : That this | 
man /inrs and is condemzxed if he obey the Orders of 
his Superiours, when he is Doubtful of the Lawfulneſs 
of the thing in which he expreſſeth -his Obedience 2 
No, by no means. For this Caſe — quite different 
Conſideration. « F 

In'the former Caſe there was'only danger on one /tde, 
and that was in Adirg, and the Man might forbear 
if he pleaſed, and that without any danger ; But in 
the other [Caſe there is danger on both {ides, and the 
man'runs at leaſt as great a hazard ;in. forbearing the 
Attion,(nay, we fay,a —_ as if he thould m | 
it. 2 I@ 
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' So that undeniably (unleſs we will make one Rule 
to ſerve for all Caſes, though never ſo different, which 
is the abſurdeſt thing in the World): For any thing that 
St. Pau hath here -faid to the contrary ; this latter 
man may not only withont ſin do the thing he doubts 
of ; but is beand to do it. Whereas, if the other man 
ſpoken of in the Text, ſhould do the Aftion he doubrs 
of, it might be a fin in him. - | | 

But further, That St. Pau/ meant not- to extend his 
Propoſition to all Doubtful Caſes, but only to ſuch 
Caſes as he here treats of ; is pretty evident from the 
Reaſon that he gives, why he that earezh Doubtingly 
fins in ſo doing; viz. Becauſe he eateth not of Faith, 

| He doth notfay, He that Doubteth is Condemned if 
he eat, becauſe he eateth with a Doubting Conſcience. 
Tf he had faid fo, I grant the Reaſon of his Propo- 
ſition would have reached all Doubting men in all 
Caſes ; but this is that which he ſaith, Ze that Doubt- 
eth is condemned if he eat, becauſe he eateth not of 
Faith. | | | 

So thar if there be any Doubtful Cales wherein a 
Man may A# with Faith notwithſtanding his Doy#: : 
I hope it will beallowed, that thoſe Caſes are excepted 
out of St. PauPs Propoſition. F 

Now, that there are ſuch Caſes z and that our Caſe 
_ of Obeying Authority is one of them, I thus prove. 

Whoſoever ſo Ads, as that he is ſatisfied in his own 
mind, that what he doth is according to his Duty in 
the. preſent Circumſtances: Such a Man Adts with 
Faith, in reference to that Aion. This is evident from 
the very Notion of Faith, as it is here ſpoken of, of 
which I have before given an Account, : 

But now it is very poſſible; that a Man may have a 
Doubt concerning the Lawfulneſs of an Action, and 


yet be in ſuch” Circumſtances, as that he ſhall be fa- 
| tisfied 
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tisfied that is very reaſonable and agreeable to his Du- 
ty, nay, (as the Caſe may be) that he is really bound 
to do .that Action concerning which he thus Dou#ts, 
rather than not to do it: Becauſe the not* doing that 
Afton, all things conſidered, appears to him- more 
dangerous, or attended: with worſe Conſequences. . 

This now being granted, it undeniably ' follows ; 
That, wherever a man-lights into theſe Circumſtan- 
ces, he is not a' Simmer, even according to the ſtricteſt 
Senſe of theſe words, though he A& with ſome kind 
- of Doubt, becauſe he Ads in Faith; Thar is, he is re- 
ſolved in his own Conſcience, that thus it behoveth 
him to a& in the preſent Caſe, and that it. would be 
unreaſonable or ſinful to aft otherwile. 

So that let our Adverfaries make the moſt of St. 
Paul's words that they can, it is a very //logical Infer- 
ence, to ſay, That whoever AQts with a Doubt upon his 
Conſcience in any Caſe, is guilty of Sin ; and much 
more is it fo, to affirm it in our prefent Caſe of Obey- 
ing Authority, For 1t 1s certain, that many Men are 
(and I believe all Men may be) fatisfied, that in a pure- 
ly doubtful Caſe, it is not only more reaſonable, but 
their Duty to Obey their Superiours. 

Well, But it will be faid, Do not we here talk con- 
traditions > Can a Man have Faith about an Attion, 
that is, be reſo/ved in his own Conſcience that ſuch an 
Attion is to be done, or may lawfully be done, and 
yet Doubt concerning it at the ſame time ? wy 

I Anſwer, This is ſo far from' being a Contradiction, 
that it is a Caſe that every day happens, where a'Man 
hath a Doubt on both ſides, as it'is in the Inſtance be. 
fore us. A man often hath very great Doubts of the 
. Lawfulneſs of this or the other Action, when he con- 
fiders the Adion in general :. Bt yer when he comes 
to weigh the Circumſtances he is tn,-and, 0 rs 
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'he "hath: in thoſe Circuraſtanees for the doing the 


AQion ; he may. be: perſwaded, that it is better 


for him to do the Adtion, than to kt ft alone, not- 


withſtanding all the Doubts he hath about it. That 
is, , Though % doubt of the Lawfulnefs of the Aion 
it felf, conſidered without his prefent Circumſtances; 
yet. as it comes Circumſtantiated to him, he doth not 
doubt but . it may be lawfully doftie by him. But of 
this I have ſpoke largly before, in my Explication of- 
the Rule of a Doubting Conſcience. | | 
But is not all Doxbting contrary to Faith ? I anſwer, 
No, it is not - For ſuch kind of Doubting as we here 
ſpeak of, doth, we ſee, very- well confift with Faith, 
My meaning is, it is not neceſſary, in order to a 
Mans having Faith about an AQtion, that all his Doubt; 
concerning that Action ſhould be deſtroyed; it is a 
bundantly ſufficient. that they be over-ballanced. 
That which I would fay, is thiss Whereever a man 
hath fuch a degree of Perſwaſion touching any AQ 
or he is deliberating about, that he believes it more 
adviſable to a reaſonable man, all things conſidered, 
to do thatzAction, than to forbear it ; ſuch a man hath 


all the Faith that is needful to the doing that Aion 
-with a fafe Conſcience ; though in the mean time he 


may have ſuch Doubrs concerning that AQtion, as wil 


; perhaps be too hard for him to reſolve, and will 


create him likewiſe ſome trouble and uneaſineſs in 
the doing ofit, Though indeed, to ſpeak properly, 1 


- think theſe ought not any longer to be called Doutrs, 


after they. are thus. over-raled or over-ballanced; bvt 
rather to go under the Name and Notion of pure 
Scruples, which the Caſuifts of all Perſwafions do not 


_ only allow, but adviſe that a man ſhould a& againſt. 


Ia plain'Englith, That Doubrfulnefs about an Att 


on which St. Pau! Tpeaks df, aid which'he Cenſirts 


as 
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as a fin; was ſuch a Doudyfulneſs, as after the AGion 
was done, rendred the man Se/f-condemned; his Con- 
ſcience could not but. reproach him. for doing 2s he 
did: But now in our Caſe, the:Man is not at all Se/f 
condemned, becauſe he hath the Teſtimony of his Con- 
ſcience that he hath acted according to the beſt of his 
Judgment and Diſcretion. Though, he a&ts with a 
Doubt, yet he 1s ſatisfied he hath. made the moſt rea- 
forxable Choice that he could in his Circumſtances. And 
whereever a man doth ſo, he both a&ts in Faith, and 
without any danger of Condemnation from his own 
Conſcience. — oi 

| So that after all the Buſtle that is made about doing 
or forbearing an ACtion with a Doubting Conſcience, ; 
you ſee there is no great intricacy in the Caſe, nor any 
neceſſity of finning on both hands, always ſuppoſing a 
man to be Sincere and Honeſt. For if he be really fo, 
he will always do that which he judges moſt according 
to his Duty, or atleaſt, that which he judges to be con» 


ſiſtent with it ; and whereever a man doth thus,it is cer- 


tain he Acts with a ſafe Conſcience,. notwithſtanding a- 
ny Doubt he may have about the Ation. Becauſe more 
than the former .a man can»ot do, and more than the 
latter he is not Zound to do. | ; | 

As for what ſins an Erroxeous Conſcience may ingage 
a man in; or what troubleſome Reflections a Melan- 
cholly Imagination may occaſion to him in theſe Cafes ; 
Lam not to anſwer for them, they are of another Con-- 
ſideration. | | 

IV. Having thus largly treated of the Natare of a 
Doubting Conſcience, and of the Rules by which a man 
s to At, whenever it happens; and that, both when 
he is left at his own Zzberty, and when he is under the 
the Commands of others : All that remains to be done, 


5 to ſpeak ſomething about the Authority or g—_— 
| of 
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of a Doubting Conſcience ; which 1s our Fourth and [aſt 
general Head. De IR 9 0 T 

But in truth the Difcuſſion of this might very well 
be ſpared, after what I have ſaid relating ro this Argy- 
ment in ſeveral places of the foregoing Diſcourſe, x. f 
ticularly under my laſt Head. However I ſhall endes- 
vour to give ſome Account of this Point ; though I in- 
tend it a very ſhort one, becauſe, indeed what I have to 
offer is not ſo much any new matter,as an Application of 
the Principles I have before laid down to our preſent 
purpoſe. 

The Point in queſtion is concerning the Authority of 
a Doubting Conſcience : Or, Whether a Doubting Conſci- 
exce doth bind at all, and how far ? 

In anſwer to this, I fay in general; It is certain that 
a Doubting Conſcience of it ſelf lays no Obligation « ' 
all upon a man any way : Indeed it is a kind of Con- 
tradition to ſuppoſe that it ſhould. 

For, I pray, What is the Notion of a Doubting Con- 
ſcience, but this, That a man is uncertain or unreſolved 
1n his mind, whether as to this particular Aftion he be 
bound or not bound? To ſuppoſe now, that a man is 
obliged in Conſcience either way, by vertue of this 
Doubt ; 1s plainly to ſuppoſe, that a man takes himſelf to 
be bound, while yet at the ſame time he is diſputing with ' 
himſelf whether he be 4ound or no. | 

Toſpeak this plainer if I can. Since Conſcience, as 
I have often ſaid, is nothing elſe but a mans Faudgment 
concerning Aftions, whether they be Daties or Sins, or in- 
different : And ſince the Law of God Commanding ot 
Forbidding AQtions, or neither Commanding or Forbid: 
ding - them; is the only Rule by which a man can 
judge whar ACtions are Datzes, and what are £7»s, and 
what are 7ndifferent: It plainly follows, that a man can. 
act bz bound in Conſcience to do any Attion, _ It 

oth 
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doth not appear to him, that Gods Law hath ſome way 
or other Commanded, and made a Duty ; or to Forhear a- 
ny Action which he is not convinced in his Judgment, 
' that Gods Law hath ſome where or other Forbidden, 
and ſo made a Sz, And therefore, ſince in a Caſe 
where a Man.is. purely Dogbtful, he cannot be ſuppoſed 
to have any ſuch Convictions 'that the Law 'of God 
doth either Command or Forbid the Attion Doubted of 
(for if he had, he would no longer Doubt :) It” follows 
likewiſe by undeniable Conſequence, that a Mans Con- 
ſcience 1s not 4oxnd .on either fide of the Ation, but 
heamay either do it or forbear it with a fafe:Conſcience. 

So that.if there be any Obligation at all upon a 
man to ACt thus, rather than otherwiſe im a Doubt- 
ful Caſe ; that Obligation muſt ariſe upon one of theſe 
two. Accounts, v/z. Either there is ſome Law of God 
concerning a Doxbting Conſgience, which hath tieda man 
up'to ſuch preciſe meaſures of Ading- Or, at leaſt a 
or hath a Perſwaſion that there is ſome ſuch Law of , 
God. + | 


. Now I grant,, That in both theſe Caſes, there doth a 
direct Obligation. paſs upon chemans Conſcience : But 
then jt 15,.to.be remembred, that this 'Qbligation doth: 
got-ariſe from the, mans, being Dowbrfulin his Conſcience; 
but from his being reſolved in his Conſcience. That is to 
ay, if there. be really. any, ſuch; Law of God ; it is the 
Obligation af a Right Conſcience; : Or. if; there be. :nor,/ 
but = man only judges that thereis ; it is then the Ob- 
ligation of an Erromeous Conſciente:: Butt as for the Ob- 
ligation of a Doubting Conſcience there is no ſuch thing. 

The great, therefore, or indeed the only Point that 
is to be inquired. into, in. order. to. the.;Reſolution of . 
our preſent Queſtion, is this. , Whether there be any 
Law. of God which dath determine our Actions one 
way or other, in the Caſe-of a Deubt.; and what that 
Law is2 - : M Now 
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. Now inanſiwer to this Inquiry, T fay, That it doth 
not appear that there is any expreſs Law of God in 
Holy Scripture, that hath laid any Obligation -upon 
us as fo this particular. of a Doubtinz Conſcience, either 
one Way or other. | | | 
| The only Texts that I'know of, which are thought 
wo make for this purpoſe, are the: two paſſages in the 
14th of the Romaxs, which I have before largely given 
an account of, viz. That in the 5th Verſe, Let every 
wan be fully perſwaded. in bis own mind. And that 0. 
ther in the laſt Verſe, Ae that doubreth is damned if he 
eat, becauſe he eateth not of Faith. Butnow I think [ 
have made it plain, by feveral Arguments,that theſe 
Texts da not at all concern our prefent Caſe of a 
Doubting Conſcience, properly fo called. 

So that there being no expreſs Particular Law of 
_ God in Scripture, about ating with a Dox#ting ' Conſci- 
exce, we ſeem tobe left as to that Aﬀair, to the Gexeral 
Laws of God, as they aredeclared, whether by Nature 
or Scripture. oe, | 
', Now the: moſt thatany: Man canibe Obliged to by 
theiGeneral Laws of God; Whether Nathiral or Revedted, 
in: the Caſe of:4 Doubt,:4s only theſe ewo'things; Firſt, 
to. we bis Endeavour to' get himſelf as! well inſtructed 
io-his Duty as his Circuriſtinecesand Qpportunitics will 
allow him... And Secondly, where he is ata- lofs. for 
Information-in that Caſe,to AG 3s rexfertably*ag he 
eat; 275 nals 21.0» af 9NSET ABCLD 25,1047 YIBO N30 5: + 
...I da Borfy; chat a-Man ir every Dolibtfut Cafe that 
happens, is ſwiQly: oblzzed'to thus mych. But 1 fay, it 
15.mpoſlible he ſhould be-obliged to more. Becauſe in- 
deed: mare than this/he eannot do ; and no man can 
be obliged to/more-then isin his Power: 

Where ever itherefore' a Man in'a Doubtful Caſe 
takes care to-obſerve theſe two things, he Ads with 

a 
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a ſafe Conſcience, however he may a& Doubringly in 
on raw aa at. | : 
4 Thus far I think we are clear beyond Exception. But 
it may be, ſome will not be ſatisfied with this Accottne 
of our Point, but will be putting a farther Queſtion. 

.We have before laid down ſeveral Rates about a Mans 
Atting in a Do«bzful Cafe, the ſuri of aft which comes 
to no more than what we have now ſaid, viz. That 
in every doubtful Caſe' a man is to ath. as reaſonably as 
he can. The Queſtion now is, Whether a man is ſtrit- 
ly ound in ,Confcience always, to follow this Rule 
Or, which is'to the fame. effe&t, Whether a man in « 
matter concerning which he hath only a pure Doubr, 
may not withour fin indifferently chuſe either ſide of 
the Aﬀtion, though yet perhaps one ſide doth appear 
to him more rea/onable or more ſafe than the other 2 
' This Queftion is indeed more cariovus than uſeful, 
Bur however, fince it properly falls under the” Argu- 
ment we are now treatirig of, and tends ſomewhat to 
the clearing of it : I ſhall venture to ſay ſomething to 
it. Only I declare before-hand, that I mean nor in what 
I ſhalt ay, to aſſert any thing Dogmatically, but only 
to propoſe, in order to further Examination : And 
withal, that whether that which we ſay betrue or falſe ; 
it doth not at. all affe& the Merits of the main Cauſe 
we have undertaken. ; 

That now which I have to ſay to this Queſtion, is 
this, That though it beeternally #* and #atural, and 
cenducing to a mans Happineſs both in this World 
and the other, that he ſhould in all Caſes, and eſpecial- 
ly in Doubtful Caſes, govern his Ations by the beſt 
Reaſon thar he hath, (and certainly the Wiſer and the 
Better any man is, the more ſteadily will he purſue 
this Rule ) : Yet, on the other hand,T dare not fay, that a 
man is ſtrictly bound in Conſcience fo to do; fo as 

| Mz that 
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that. he is. properly guilty of fin if. he: do-not. 
My Reaſon is this. Becauſe there is no Law of .God 

which doth oblige us in all Caſes, to do that which is 


Beſt : And if we be not bound to doalways that which 


is Beſt, we are not bound to doalways that whichis moſt 
Reaſonable; for certainly, that which is Beft,. is always 
moſt Reaſonable : And if we be-not bound to do that 
which is moſt Reaſonable, much leſs are we bound todo 
that which is Safe/, becauſe that which is Safe/t, is not 
always either Beff or moſt Reaſonable And if there be no 
Law of God that doth oblige us to any of theſe things ; 


then it is certain we do not fy if we AR otherwiſe, 


For where there is no Law, there is no 7} ers ron. 
Now, That the firſt of theſe Principles is true, we 
have as good Proof as can be deſired, viz. the Autho- 
rity of St. Pal, who hath inthe 9rh. of the jir/# of the 
Corinthians thus determined : And. if that be true, the 
other: two muſt needs be-ſo likewiſe, becauft they fol- 
low from it by unavoidable Conſequence. . 


' Taking now this for granted. I ask what Law doth 
a. man Tranſgreſs, that in a purely Doubtful . Caſe 
chuſeth either ſide indifterently, without reſpe& to 
what is Safe/t or moſt Reaſonable, Always ſuppoſing 
that the ſide he chuſeth, be not in it felf evil and for- 


. bidden by God. I fay, according, to theſe Principles he 


tranſgreſſeth no Law at all, and conſequently can- 
not properly be ſaid to fin at all. = 

Tf the manbeat all guilty, it is upon one of theſe 
accounts, viz. either becauſe he Adcteth againſt the 4/- 
Aate of his Conſcience, or becauſe he Aﬀteth againſt the 
Law of God, in preferring that which- is: leſs: reaſonaÞle 


and ſafe, before that which is more ſo. 


Now, Upon the former account he is n6t at all guil- 
ty, for his Conſcience hath paſſed no Dictate, no Yer- 
di4. in this matter, and therefore he cannot. be ſup- 
poſed 
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poſed:to-aQ. againſt any: ſuch DiFate-or:Verdift : The 
man isin ſuch a ftate' that he either-believes he may 
a& as he'.doth, without: violation of his Duty - Or, at 
leaſt he hath no belief to the contrary ; ſo that his 
Conſcience doth not any way Condemn him. 

- And as for the other thing; of his not chuſing that: 
fide-of the Doubtful Caſe which appeared to him moſt 
reaſonable ; it is true, if there was any Law of God 
which obliged him to make fuch a Choice, he would 
be guilty of ſin: if he choſe otherwiſe. But now it 
doth not appear,. that there is any fuch Law of God: 
Nay, fo far from that, that it appears from St. Paul 
that there is \no ſuch Law, but that every mar is left 
to his own liberty in this matter ; always ſuppoſing 
that he take care,not to chuſe, or do any thing that he 
judgeth. to be inconſiſtent with his Duty ; which in our 
Cale we do-likewiſe ſuppoſe. EF. 

But then having ſaid this, we muſt add further. That 
though we here have coneluded,that no man in aDoubt- 
ful Caſe- properly ſo called, is ſtrictly obliged by any 
Law of God under the penalty of fir, to chuſe one ſide 
more than another, but may indifferently chuſe either. 

; Yet in the j#r/t place, Whoever doth believe, or 15per> 
ſoaded in his own Mind, either that he ought nat at all 
to ACt againſt a-Dowbr, or that in every Doubtful Caſe 
he is bound to fellow the ſafer ſide ſuch a man, ſo long 
as he ſo believes, cannot without ſin A according to 
the Principles we have now laid down. ; | 
. And Secondly, We are far from encouraging any 
man to a&.thus hand over head in- a Doubttul Caſe ; 
much leſs from commending him for fo doing. ' For 
though we fay, that, ſtrictly ſpeaking, a man doth not 
fnwhich way ſoever he AG 1n a purely doubrful Caſe; 
.Yet-on the other hand, I think he 1s but in a low Dif 


penſation as. to Yertue and-Goodyeſs,that never looks fur- 
ther 
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- ther into his Aftions,.nor takes more care-about them; 
/ than only that _ benot dire&ly frjul;. . . 

He that is heartily Good, wilt with St. Pau/ not on- 

ly confider what things are Lawf«/, but what things are 
—_ and do Edife. | 
- It will not ordinarily be ſufficient ts ingage fuch a 
man in an Action, to ſatisfie him, that he may do that 
Action without tranſgreſſig any Law of God : But 
he will examine whether the doing or forbearing the 
 Attion doth more ſerve the ends of Vertue and Chari- 
ty. And accordingly as that appears to him, fo will he 
determine his Choice. | —_ 

In a word, The Better and the more Vertuous any 
man is, the more delicate and tender ſenſe will he 
have, not only of that which the Law of God hath 
preciſely” made his Duty, andſo in a proper Senſe doth 
oblige his Conſcience ; but alſo of every thing that is 
Reaſonable and Excellent, and Praife-worthy : So that it 
will really grate upon” his mind, to do many things 
_ which, in {tri ſpeaking, cannot be accounted unlaw- 
tul or forbidden: Wn? ES | 
- And thus it is in! our preſent Caſe. If we ſuppoſea | 
man to be a Devout Chriſtian, and a ſincere Lover of 
God, he will not be able to prevail. with himſelf, in a 
Caſe where he Doxb7eth, to chuſe either ' ſide indifcrimi- 
nately (though if he ſhould, I do not know, as I faid be 
fore, what Law of God he tranſgrefſeth): but he will 
weighand conſider the Reaſons on both fides, and that 
which appears to him after fuch Conſideration, to be 
moſt reaſonable, and conducing to GodsGlory, and his 
own and the Worlds good, that ſhall have the preference. 

To cometo a concluſion. The fum- of what I have 


now ſaid isthis. As Conſcienee is the immediate Guide þ 


of our Ations: So the Rule by which Conſcience it elf } 
is to be guided, is the Law of God, and nothing elle. 
| | ' _ Though 
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Though therefore we cannot be ſafe in following our 
Conſcience, where our Conſcience is not guided by the 
Law of Gad, (becauſe, as I have often faid, our falſe 
Judgmeart of things dath not cancel our Qbligation to 
a&t according to what the Laws of God require of us ; 
. uoleſs we can juſtly pkad unblameable Ignorance ef 
thoſe Laws) : | | 

Yet, on the other hand, where-ever Conſcience tells us, 
that we muſt do this Action, becauſe the Law of Gad 
' hath commanded it ; we mult de it, or we &r. 

And again, Where-ever Conkcience tells us that we 
muſt avozd this Action, becauſe the Law of Gad hath fore 
bidder it, we muſt forbear that Attion, or we fr. 

But if Conſcience cannot fay that this Action is com- 
manded or forbidden ; there we are not tyed under. the 
penalty of fixing, either to do or to forbear that Aftion. 

But yet if a Mans Conſcizxce ſhould thus ſuggeſt to 
him; Though I cannot fay direttly that this Action is 
2 Duty, or that it is a //n, becauſe I am at a loſs how the 
Law of God ſtands as to this matter, and canſequeatly, I 
cannot. lay any dire&t Qbligation upon you either way ; 
yet my advice is, that you would chuſe this way, ra- 
ther than the other : For this way, all things conſidered, 
appears moſt fie and reaſonable to be choſen, for there is 
more Probability that this is the right way than the. o- 
ther; ar chere is leſs. harm, though you ſhould be mi- 
ſtaken, in going this way than the other - Now in this 
Caſe, though a man be not property obliged under the 
| Guilt of Six to obey his Conſcience, becauſe Conſcience 
doth not propoſe the Choice to him under that Conditi- | 
on ;.yet if hebe a Wiſe and a Good man, he will undoubt- 
edly chuſe that ſide which Conſcience, all things conſi- 
dered, hath: repreſented to-him to be the moſt ft andrea- 
ſonable to be choſen. 

" And thus much concerning our Foarth and laſt Gene- 
ral Head. N Thus 


t> 


Thus have I largely diſcuſſed the'Caſe of a Dout13,g 
Conſcience in general, and anſwered all the Conſiderable 


Enquiries that can be made about it. I am not ſenſible 


that I have left any material difficulty in this Argument 
untouched ; though I am very ſenſible I have ſaid a great 
deal more than needed, in order to the Reſolution of 


\ that Caſe, for the ſake of which, I undertook - this- Dif. 


courſe. * But I intended ſuch a diſcuſſion of this Argy. 
ment, as would ſerve for all other Caſes as well as thar. 
| I do not know whether it be needful to make a parti. 
cular Application of what I have faid upon a_Doubting 
Conſcience to the Caſe of our prefent Diſſenters. How- 
ever, it will not be amiſs if I ofter ſomething towards. 
it; if1it be but to fave the Reader who 1s concerned in 
that Caſe the Labour and Trouble of doing it. \ 
The Caſe which I am to ſpeak to 1s briefly this. Ther 
are ſeveral Perſons that are unſatisfied: about the Law- 
lneſs of our Communion, as it is eſtabliſhed and «<n- 
joyned; and that, upon ſeveral Accounts. ' Some per- 
haps Doubr of the Lawfulneſs of all Forms of Prayer, 
Others about the Lawfuineſs of or - Form. ' Others 
Doubt about” the Lawfulneſs of our Ceremozies, or our 
way of Adminiſtring the Sacrament: And others it may 
be about other things. Nene of them can indeed ſay, 
that any of theſe things do go againſt their -Conſcience; 
or that they believe the ufe of them to be unlawiul : For 
that is the Ciſe of a Reſofved Conſcience, with which 
we have nothing here to do : But they are undetermived 
and uncertain whether they be Lawſul or no ; and ſo long 
as they continue under this Suſpence of Judgment, they 


dare not-joyn in our Worthip ; fearing they would ſin 


againſt God if they ſhould. 


- 


Now of thoſe that thus ' Doubt there 'may | be two 


ſorts. | 
There zre "ME perhaps that have only a Sing/e Doubt 
EM + M0 
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' in this matter.” That'is to fay, : They make a Doub 
whether they may Lawiully  joyz with. us, ſo long as 
thoſe ſuſpe&ted Conditions are required of: them: But 
they make no Doubt, but are very well ſatisfied that 
they may Lawfully. Separate from us. 

Again there are others that Doubt :on. both fides, as 
they have good Reaſon to-do. - That is, As they Doubt 
on one hand, whether the Terms of our Communion 
be not /infu/: So they Noubt on the other hand, whe- 
ther it be not /iful to. Separate upon account of thoſe 
Terms. 

Now of theſe likewiſe, there may be two ſorts. . 

Some perhaps are equa/ly Doubttul whether the Terms 
oh, our Communion be lawful or no. 

Others Doubt wreqnally ; that is, are more inclined 
to believe that they are Sinful than that they are Law- 

ful. | 

That now which 1s to be enquired into is; What is 
moſt Reaſonable and Adviſeable in Point of Cotiſcience 
to be done in each. of theſe Caſes. | 
Now as to. the firſt of theſe Caſes where a man hath 
only a Doubt on oxe ſide, and that is; Whether he may 
Lawfully- Communicate with us ;: but he hath no Doubt 
that he may-lawfully Separate. To-this I ſay 7wo: things: 

Firſt, That the mans Doubring only .on oe ſide in 
this matter, doth not -make it more ſafe for him to Se- 
parate, than .if he had Doubted on: 40h: ſides. Becauſe 
indeed if -he muſt: Doubt at all, it is bis Duty, he is 
bound to -Doubt on 4ozh-ſides ; and he is guilty, of groſs _ 
and criminal Ignorance of the Laws of God, it he do not. 
And if ſo, then his Doubting only on ore ſide, doth not 
alter the Caſe, -but it muſt have the ſame Reſolution as 
if it was:a Dowble.: Doubt properly ſo called. | 
If it be; faid that it is a conſtant Rule of a Doubting 
Conſcience, and we have allowed it as ſuch; that in 
TRE > _ 
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Caſes where a man hath only «8 Doubt on one ſide of 
an Action, it is more ſafe to chuſe rhat fide on which 
he hath no Doubt, than that other conceraing which 
he Doubts - I do readily grant it. But then it is tobe 
remembred, that that Rule is always intended, and 
doth only obtain in fuch Caſes where n man may er- 
cainly without danger of {inning forbear that Aﬀion 
of the Lawfulneſs of which he Doubts ; though he can- 
not without danger of ſinning do the Action ſo fong 
as he Doubts about it. But now in our Cale here, it is 
. evident to all men that are not wilfully blind, that as 
there may be a danger of Sinning, if a man ſhould con- 
form with a Doubting Conſcience: So there is certainly a 
danger of Sinning (aay, and we ſay a much greater Jan- 
ger) if a man donot conform. So that that Rule hath *' 
here no place at all. | | | 

The truth is, Our Caſe if it be rightly put, is this. A 
man is here ſuppoſed to reaſon thus warh himſelf. © Tam 
© very well ſatisfied in my own mind, and I make no 
* Doubt at all, that I may Lawfully and without dav- 
© rer of Sin, cut my {elf off from the Communion of the 
* Church {which yet by lus Chriſtianity he is bound to 
* maintain and preſerve as far as he can].And 1 may like- 
* wiſe lawfully and without danger of finning, live in 
* a conſtant Diſobedience and Reirattarinefs to all that 
* Authority that God hath fet over me \to which yet 
© by as plain Laws as 'any-are in Nature, -or the Goſ- 
* pe, he is bound tobe fubjett< } 1 fay. I am Sariffed 
*n my own mind, that 1 may lawfully do borh theſe 
* things. But I am very a»ſat:gied und doxbtful whether 
* in my preſent Circumſtances, it ir not my Duty thus to. 
*do; ſo as that thall Siz if Ido not. 

What now would any Pradent manfay to'this Caſe ? 
Why certainly he would fay this > That he who can 
 Doubtafter this faſhion, is either a very / man,or avery 
Ignorant 
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Jqworant one. And that ſach a man doth a preat deal 
more ſtand in need of good A4vice, and wholſome 1n- 
Fraitions about the plain Dutics of Chriſttaniry ; than 
of Rules and Diref#ions how to behave himſelf in Dow#z- 
ful Caſes. Becauſe indeed the beſt Rules of that kind 
are not to his Cafe, folong as he continues thus Tgno=« 
rant. And if he ſhould obferve them, yet that would 
not juſtifie his Attmg, if it ſhould indeed prove con- 
traty to the Law of Got, becauſe it was both in his 

wer ; and it was Ins Duty:to know berter, A mans: 
1ght proceeding according to the Rates of a Doabrin 
Conſcience, in a Caſe where he is entangled by a wilful- 
ly Eromeons one ; will no more diſcharge him from Si 
as to his Sol, if he do an evil A@ion; than the Se- 
cond Concottion though never ſo regular, can reQifie rhe 
Errors of the P:r/# as to his Body. 

But Secondly, Though that which T have now offered 
| be the proper Anſwer to the Caſe before us; Yet there 
is this further to be ſaid to it, viz. Though we ſhould 
ſuppoſe that the Law of God had not obliged us to keep 
the Unity of the Church, or to obey/our lawful Supe- 
riors ; but had left it as an indifferent” matter, and that 
there was no danger at all in forbearing theſe things; but 
the only danger was in doing them: Sv that the Doubt 
about Conformity, ſhould have perfe&tly the Nature of 
a Single Doubt as it is put in the Caſe. I fay, now even 
upon this Suppoſition it will bear a juſt Diſpute, whe- 
ther Conformity or Non-conformity be the more eligible 
ſide; Nay, I fay further, that if the Rule I laid down 
abour a Single Doubt be true, it will appear, that as things 
now ſtand, 1t is more reaſonable for a man to Obey the 
Laws, and Communicate with the Church, ſo long as he 
hath only a bare Do«br about the Lawfulneſs of theſe 
things, thanto Diſobey and Separate. 


For thus 1 argue. Though in a $:#g/e Doubt the _ 
| e 
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be, That a man ſhould chuſe that ſide of an. Aion con. 
cerning which he hath #o Dou#t ; rather than that con. 
cerning which he Doubts : Yet as was. ſaid before, thag 
Rule is.always to be underſtood with this Proviſo, that 
all other Conſiderations .in the Caſe be equal. If it 
| ſhould happen that a very great Good may be compaſled, 
or a very great Evil may be avoided, by ACting on the 
Doubtful ſide : That very Conſideratien hath weight 
enough with a Wiſe man to turn the Ballance on that 
ſide; and to make that which abſtrattedly conſidered, 
was a Doubtful Caſe, to be clear and plain when it comes 
clothed with ſuch Circumftances. As I gave Inſtances 
in the Caſe of Zſ/ary and Law Sxits. And twenty more 
might be added to them, if it was to any purpole. 

It this now be admitted for Truth, we have a plain 
Reſolution of the Caſe before us, and that is this. There 
are ſo many great Advantages both to the Kingdom, and 
to a mans ſelt, to be obtained by Worſhiping God in the 
way of the Church; and likewite ſo many both Pub- 
lick and Private Miſchiefs and Inconvenicnces that are 
conſequent upon Separation - That if in any Caſe theſe 
Conſiderations have weight enough. to Over-ballance 
a ſimple Doubt about the Lawfulneſs of an Aftion, they 
will certainly have ſufficient weight in this Caſe, ' And 
that man who is not ſwayed by them, doth not AQ 
ſo reaſonably as he might do., _ | | 

For my part, I ſhould think it very. fooliſhly done of 
any -man, 'that ſo long as he is utterly uncertain whe- 
ther, he be in the right or in the wrong (as eyery one 
that Doubteth is) ſhould be ſo confident of his Point; as 
to venture uponit no leſsa ſtake than the Peace of thy 
Kingdom where he lives, and the, Security of the Reli- 
gion Eſtabliſhed ; and withal his own Eaſe and. Liberty, 
and laſtty, the Fortunes alſo of . his Polterity. | ;And yet 
ſuch a wiſe Venture as this doth every one among, us 
0 ba | make, 
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make; that upon the account of a bare Doubt: about 
the [.awfuleſs of the things enjoyned in our Commu- 
gion, doth perſiſt in diſobedience to the Government; 
and Separation from the Church. = 
+] wiſh this was well conſidered by our Doubting Diſſen- 
ters: They are wiſe enough as to the World in other mat- 
ters ;.it is to be'deſfired-that they would be as wiſe in this, 
© And if they were, I dare fay it would not at all prejudice 
their Wiſdom as.to the-other World, It will be but lit- 
tle erther to their Comfort or their Reputation at the long 
run, to have it ſaid of them ; that beſides the Diſturbance 
they have all along occaſioned to the - Publick Peace and 
Unity, they have alſo brought their Eftates and PFamz- 
les into danger of Ruine, by the juſt Proſecutions of - 
Law. they have drawn upon themſelves; and all this for 
the. ſake of a Cauſe which they themſelves muſt con- 
fels, they are altogether uncertain and. unreſolved-abour... 
But this will appear much Elearer, when we have et 
the Doubt about Conformity upon the right Foot, wvz. 
Conſidered it as a - Double Doubt, as indeed it 1s, in its 
own Nature': Which I come:now to do, LE 
. Ini the Second:place, i There'are other Diſſenters who- 
(as they have good reaſon) do- Doubt on both ſides of this 
Wueſtion. As: they: Doubt on one hand, whether it be 
not aſi to Conform to our Worſhip ; becauſe there are- 
feveral things in it. which they ſuſpect to- be unlawful -- 
So on the other hand, they Doubt : whether it be.not 
their Dary to--Conform- to it; becauſe tthe-Laws of the 
Church and of the Land, do require them ſo todo. 'Andu 
of theſe, as I ſaid, there are likewiſe :wo ſorts: Same per-- 
haps are equally Doubtful whether the: Terms of. our: 
Communion are Lawſul or no, and conſequently muſt 
Doubt equally whether they be bound to Conform or. no. 
Others Doubt «»equally. That is to fay, of the Two, it ap-- 
pears more probable to thei, that our Communtionis S7x- 


. ful, than that itisa Daty. Now 
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Now as to the firſt of theſe Caſes, The er is 
very ſhort, and itis this. * We have lore rave by 
* many Arguments, that in a Caſe of a Pare Doubr, &. 
© bout the Lawfulneſs of an Action where the Probabs. 
© /itzes on: both-fides are pretty equal - In that Caſe the 
< Command of Authority doth always turn the Ballance 
< on its own fide; fo, as that it is not only. reaſonable 
* for the man to do.that in Obedience to Authority, of 
© the Lawfulnefs of which he Doubceth ; but it is his Du. 
*ty-to do it; he fins if he do not. For this I reter m 
Reader tothe Therd General Head of this Diſcourſe. 

Fhe only difficulty therefore is in the other Caſe, 
where the Doubt is anequal. And here the Caſe is this. 
As the man epprehends himſelf in danger of finning if 
he do not come to Church, and obey the Laws: So 
he apprehends himfelf in a greater danger of ſinning if 
he do. Becauſe it doth appear more probable to him, 
that our Communion is Szful, thanrhat it is a Daty : And 
a greater Probobility, ceteris paribes, is. always to be 
chofen before a-leſs. 

But to this likewiſe we azeready provided of anAnſwer 
from the foregoingDifſcourſe,viz.* That though it ſhould be 
© ſuppoſed that in ſuck aCaſcas this, where the Ballance.s fo 
© farinclined one way;theAuthority of our Superiors alone 
*wiltnot have weight enough tocaft it on its own fide:Yet 
*: ir> this Particular Caſeof Church Communion, there are 
* fo many other Arguments tobe drawn from the Con: 
* fideration of the greater Six, and the more dreadful 
* Conſequences, of diſobeying the Laws than of obeying 
© chem; as will with Impartial Canſcientious Man 
© ont-weigh all the Prosa&£zlities on: the other fide, fo 
© ſong as they are not ſo great as to create a Perſwafron ; 
© 2nd\make it reaſonable for him rather to Conform, how. 
ſtrong foever his Doxb# be about the Lawfulaefs of Con: 
*formity (fo long as it is but a Davbr ; } thantocontinue in 
* Separation, Vide Third Propoſfition-about a DNexfue Dout?. 
* pag. 27. | This 
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- This is the Iſſue upon which we will try the 'Poine 
before us, and I refuſe no indifferent Man, that will bur 
have the Patience to hear what we have to fay, to” be 
7mpire between -us and our Diſſenting Brethren, as to 
this Controverſie. | 

In the firſt place, let us ſuppoſe and admit, that the 
man who hath theſe Doubts and  Sufptcions about the 
Lawfulneſs of our Eſtabliſhed Worſhip, doth really 
Doubt on the true ſide; and that he would indeed be a 

Tranſgreſſor of the Law of God, if he ſhould Conform 
to it. But then it muſt be admitted likewife, that Thar 
Law of God which forbids theſe things in. difpute, is 
wonderfully obſcurely declared. - : 

There are no dire& Prohibitions , either in the 
Jaw of Nature or the Book of God about thoſe things 
that are now Conteſled ; ſo that the unlawfulneſs 
of them is only to! be concluded from Conſequences. 

And thoſe Conſequences likewiſe are ſo obſcnre, that 
the Catholick Church from Chriſts time till our Refore 
mation, was wholly ignorant of them. For though it 
doth appear, that either theſe, or the like Uſages, have 
always been in the Church: Yer it'doth not appear, in 
all that compaſs of Time, either that any Particular 
Church ever condemned them as ſinful: Or indeed, that 
any Particular Chriſtian did ever Separate from the 
Church upon the Account of them. 

And even at this Day, theſe Conſequences by which 
they are proved unlawful, are not diſcovered by our Go- 
vernours either: in Church or State. No, nor by as Learn- 
&d and Religious Dzvines of all Perſwaſtons as any in 
the World. ; | 

The moſt Divines, by far the moſt ; and thoſe as Pi- 
ous and as Able asany, are clearly of Opinion, that there 


is nothing V=/awfu/ in our Worſhip,; but that, on the 
.'O contrary 
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contrary, all things therein preſcribed are at leaſt Inno. 
ent, and free from ſin, if not Pure and Apoſtolical, 

So that if it ſhould at laſt prove, that they are a)l mi- 
Naken : Yet the Law of God, which forbids theſe things, 
being ſo very obſcure, and the Senſe of it ſo hardly to be 
found out ; it is a great Preſumption that a man may | 
very innocently and. inculpably be Ignorant of it, And 
if ſo, itwill be a. very little, or no fin at a/lin him to a& 
againſt it. - Becauſe if it wis not his Duty to know this 
Law, it cannot be his Sin that his PrafQtice 1s not accord- 
ing to it. And if it was his Duty to know it, yet it being 
ſo obſcurely delivered, and only to be gathered by ſuch 
remote Conſequences ; it canat moſt be but a.Si of Jon. 
ance, 'in an ordinary Perſon, where ſo many of the beſt 
Guides are miſtaken, if-he ſhould traoſgreisit. - . . 

And then. farther, This.muſt, likewiſe be conſidercd, 
That if Conformity. to our Liturgy and. Worſhip ſhould, 
prove a ſin in any Inſtance: Yet the Evil Conſequences 
of it extend no farther than the Mans Perſon that is guilty 
of it. There is no damage arileth either to the Chriſtian 

Religion,or to the Publick Intereſt of the Kingdom, by a+ 
'ny mans. being a. Conformiſt. -But on, the contrary, as 
things ſtand withus ; rity and. Conformity to the Efla- 
bliſhed way, feem to bring a great advantage to both (as 
I hinted before) and to be a probable means to ſecure us 
from many Dangers, with which our Reſormed Religion, 
and the Peace of the Kingdom 1s threatned. i 

Well, but now on the other hand, Let us ſuppoſe the 
contrary ſide.of the Queſtion. to be-true, viz. That our 
Governours in this matter are in the Rz4z, and we are in 
the //rong. That there is nothing required of us in- the 
Church of Zng/azd, as a.Term of Communion, tut what 

is very Innocent.and Lawtul ; . however it bs our. misfor- 
Lune to Doubt that there 1s, and in a. zealous Indulgence 
to 
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£0 theſe Doubts, we take the liberty to live in open diſo- 
bedience to our Lawful Governours, and to break the 
Unity of the Church into which we were Baptized. 

I fay, admitting the thing to be thus; what kind of Sin 
ſhall webe guilty of then 2 Why certainly we are guilty 
of no leſs a Sin than cauſleſly dividing the Body of Chriſt, 
againſt which we are ſo ſeverely cautioned in the New 
Teſtament. WE ST1IED 

We are guilty of the Breach of as plain Laws as any 
are in the Bible, viz. Of all thoſe that oblige us to keep rhe 
Unity of the Spirit in the Bond of Peace : that Command 
us to Obey thoſe that are over us in the Lord ; to be ſub- 
je to the Higher Powers ; to ſubmit to every Ordinance of 
man for the Lords ſake ; to 'be ſybjett not on'y for Wrath, 
but for Conſcience ſake. I ſay, theſe plain Laws we diſobey 
for Conſcience ſake ; and we diſobey them too in ſuch In. 
ſtances, where we have the whole Catholick Church of . 
old, and far the greateſt and the beſt part of the pre_ 
ſent Church, of a different Perſwaſion from us. | 

Well, but as if this was not enough. What arc the Con- 
ſequences of this our Sin ? (For by the Coalſequences of 
a ſin, the greatneſs of it is always tobe eſtimated, I ſpeak 
as to the Material part of it, with which we are here 
concerned.) Why, they are moſt Terrible and Dreadful, 
. both with reſpe& to our ſelves and others. 

By this unnatural Separation, we do, for any thing 
we:know, put our ſelves out of the Communion of the 
| Catholick Church; and conſequently out of the enjoy- 

' ment of the 'ordinary means of Salvation. 

We maintain and keep up Diviſions and Diſorders in 
the Church, and lend a helping band to all thoſe Animo- 
ſities and Hatreds; all that bitter Contention and Strife, 
and Uncharitableneſs, which hath long torn the very 
Bowels: of Chriſts Chnrch, and given occaſion to that 
Deluge of Atheiſm, and Profanenefs, and Impiety which 
hath over-ſpread the Face of it. = We 
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We put Afronts upon our Lawful Governours, who. 
ſhould be in the place of God to-us. We give Scandal 
to all our Brethren that make a Conſcience of living 
Peaceably and Piouſly. And laſtly, as we offer a very 
fair Handle and Pretence to all Diſcontented and FaQi- 
ous men to Practice againſt the Beſt of Governmerrs . 
So we take the moſt eftetual courſe to Ruine the Beſt 
Conſtituted Charch in the World, and with it the Re- 
formed Religion in this Kingdom. TT 
This now being the Nature, and theſe being the Con- 
ſequences of our Separation from the Eſtabliſhed Church 
among us : I leave it to any indifferent man to Deter- 
mine, whether any Doa#r about the Lawfulneſs of our 
Communion, though that Doubt be backed with greater 
Probabilities than do appear on the other ſide ; nay, if. 
you will, with all the Probabz/zties that can conſiſt with 
the nature of a Doubt ; can have weight enough to Bal. 
lance againſt fuch a $i, and ſuch Conſequences as Sepa- 
ration 1n our Caſe doth involve a man in? I think there 
Is no unconcerned Perſon but will pronounce, that ſup-. 
poſing where there are Doubts on both ſides, a man is 
to chuſe that ſide on which there is the leaſt appearaxce 
of Si,; he is in this Caſe certainly bound to chuſe Com- 
»anion with the Eſtabliſhed Church, rather than Separa- 
tion from it. And that is allI Contend for. 
Bur now, after all this is faid; it muſt be acknow- 
ledged, that if there be any 'man who hath other 
apprehenſjons of theſe matters, and that after a Con- 
ſideration of all things that are to be faid for or a- 
gainſt Conformity, it doth appear to him upon the whole 
matter, both more probable that our Communion is ſin- 
ful, than that it isa Duty ; and- withal, that. to Com- 
municate with us, will involve him in a greater fin, and © 
in worſe. Conſequences, than to continue in Separation: 
I fay, if any man have ſo unfortunate an underſtand- 
ing 
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ing as to make ſuch an eſtimate of things; we muſt ac-- 
knowledge, that according to all the Rules of a Doubt-- 
iog Conſcience, ſuch a man israther to continue a Non--- 


conformiſt, than to obey the Laws of the King and the 


Church, But then.let him look to it ; for his aCting in this - 
Caſe according to the beſt Rules of a Doubting Conſci- 
ence, will _— ſaid before) at all acquit him either 


' of the Guilt 'or Conſequences of Criminal Schiſm and 


Diſobedience - Suppoling that indeed he is all along un-- 


der a miſtake as (we ſay) he certainly is; and that 


there is nothing required in our Communion, that he.. 


might not honeſtly and lawfully comply with, as there 
certainly is not. Unleſs in the mean time, the man fell in- 


.to theſe miſtakes without any fault of his, and - God Al-- 


mighty, who is the Judge of all mens Hearts and Cir- 
cumſtances, doth know he had not. means and opportu- 
aities to underſtand better. | Nt 
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